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Sermons for the Month of January 


DEVOTION OF THE FIRST FRIDAY 
THE SAINTLY HEART AND THE HEART OF CHRIST 


BY THE REV. FRANCIS P; DONNELLY, S. J. 


I. Holiness is of the heart. When that truth was obscured and 
almost forgotten, Christ made it clear and certain. Christ was our 
Jesus, our Saviour, and He was likewise the Saviour of man’s heart. 
The Pharisees had made saintliness an external thing, a matter of 
ceremony and routine. Christ did not condemn the externals, but 
He placed the saintliness within. He put a heart behind the cere- 
mony. On one occasion among many Christ asserted the dignity 
of man’s heart in the strong language which characterized His 
teaching against the Pharisees. They had complained: “Why do 
thy disciples transgress the traditions of the ancients? For they 
wash not their hands when they eat bread.” Christ made answer: 
“Not that which goeth into the mouth defileth a man, but that which 
cometh out of the mouth, this defileth a man. . . . But the things 
which proceed out of the mouth, come forth from the heart. For 
from the heart come forth evil thoughts, murders, adulteries, forni- 
cations, thefts, false testimonies, blasphemies. These are the things 
that defile a man. But to eat with unwashed hands doth not defile 
aman.” 

“Out of the heart” are the momentous words that proclaim a far- 
teaching principle, a revolution in morals, an emancipation from 
traditional slavery, a declaration of independence from mere form- 
alities. “Out of the heart” transferred morals from manners to 
man, from the hand to the heart. The heart makes good and evil, 
because the heart is free, and man should be more anxious about 
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cleansing the heart than washing the hands. Christ’s purpose must 
not be misunderstood. He no more condemned fasting here than 
He approved of gluttony. His purpose was to refer holiness to its 
proper source, to restore the heart to its lawful throne. Fasting 
may be holiness, or it may be hypocrisy, and it is the heart that 
makes the difference. Neither does Christ condemn the washing 
of hands. To wash the hands may be an aid to holiness; it will 
not constitute holiness. Christ did not wish to abolish ceremonies; 
He wished to abolish superstition, and formalism, and hypocrisy, 
He would restore circulation to the heart, and then there would 
be adoration in spirit and truth united with the appropriate ex- 
pression of both in word, in garb, and in ritual. 

The purpose, then, of Christ was to put the emphasis in the right 
place. There is a tremendous significance in the words, “out of 
the heart.” They designate in the case of sin an act of man’s free 
will, deliberately chosing evil instead of good, or making the choice 
out of an evil motive, or permitting the act of the will to lack its due 
perfection. The one who dips his hand in the mud with evil intent 
to cast it upon another, has a soiled object, a soiled hand and a 
soiled purpose. “Out of the heart” may come deeds thrice stained, 
stained because the heart’s object may be evil, stained because the 
heart’s action may be evil like the soiled fingers, stained because the 
heart’s motive may be evil. Out of the heart may come deeds bear- 
ing but one of these stains, yet teeming with dread consequences, 
It is that standard of morality set by Christ that makes all the 
difference in the world, or rather which makes an eternal difference. 
No detail of life that comes within the scope of man’s free will 
escapes the influence of the heart. Every such detail comes from a 
saintly or a sinful heart and bears with it the seeds of everlasting 
consequences. A man builds a monument. How long will it per- 
petuate his name? For a few years only. “Out of the heart” come 
monuments untouched by the ruinous finger of time. Man can send 
his thoughts and his voice over the land and across the sea. “Out 
of the heart” reaches a wire which sends man’s soul over the wide 
chasm of the grave into the unending depths of heaven or hell. 
Christ restored freedom to man’s heart, but did not take away the 
heart’s responsibility. 

II. Out of the Heart of Christ! Who shall measure the richness, 
saintliness issuing from that sacred source? The Fathers of 
the Church saw the birth of the Church out of the Heart of Christ 
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on the Cross as Eve was born out of the side of Adam. The water 
and blood were the Sacraments of Baptism and holy Eucharist. 
Striking picture of a more striking reality! Out of Christ’s Heart 
came the sanctification of mankind. It is the brimming ocean of 
all our holiness. The grace won by His opened Heart serves to 
purify our hearts. Every thought, word or deed, freed from the 
triple stain of sinful object, sinful circumstances, and sinful end, 
and bright with the corresponding triple good, lacks the evil and 
rejoices in the good because of Christ’s opened Heart. There is not 
the tiniest atom of holiness in the universe which does not reveal 
to the microscopic gaze of faith a tinge of the Blood which passed 
through the Heart of Christ. 

The Heart of Christ is holy because it is the cause of all created 
holiness, and, further, it is holy in itself. Christ was God, and as 
such infinitely holy in many ways, and especially in the way of 
purest love. Sin is the embracing of evil by the heart; sinlessness is 
the embracing of good, and infinite sinlessness is the love of infinite 
good. God’s holiness is infinite because His love is infinitely pure. 
Its object is God Himself; its motive is God, and there is no stop- 
ping short of infinite purity in the perfection of the act of love in 
itself. Love in God measures up to the level of His knowledge of 
Himself. The will which loves will love as intensely and as ex- 
tensively as it knows, and in God the knowledge of Himself is in- 
finite. The object, the motive, the act may be stained in human 
love; in God they are all infinitely pure, and His holiness is infinite. 

Christ as man participated of the holiness of God. We are in- 
deed made holy by the vesting of our souls with God’s grace. That 
created gift of God makes us, as St. Peter says, “partakers of the 
divine nature.” What, then, must be the holiness of Christ to 
whose human nature God Himself is united, not by the unstable 
bond of grace, but by the union, permanent and intimate, of His 
Second Person. And mark! Christ was not denied the fulness of 
created grace. He was to be the perennial source of all created 
holiness and “of His fulness we all have received.” The Heart of 
Christ is holy by union with its infinitely holy Person of God, and 
holy with as much grace as a created soul is capable of. 

We are bewildered with the splendor of this holiness. Our eyes 
are fixed on the central fiery core of an unblemished sun where the 
trace of an imperfection could not survive for a moment in the 
purging whiteness of love’s purest heat. We are watching the 
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flames that blend and rise to God from the Heart of Christ. No 
_ wonder that artists have crowned that Heart with a blaze of light 
and pictured it as consumed in its own splendor. 

The observance of law is the test of love as it is the expression 
of holiness. “If you love me, keep my Commandments.” This js 
Christ’s own test, and fully does His Heart measure up to it. The 
law is the manifestation of the will of the law-giver, and holiness 
is found by abiding by that will. The ineffably pure affection of 
Christ’s Heart loves God for the sake of God alone, and loves Him 
perfectly. His Commandments become Its Commandments, for 
love makes the will of the law-giver the will of the lover, and so law 
is transformed and passes into its perfect state in that fervent fusion 
of love’s making; law becomes love, and love becomes law. So it 
is in the saintly Heart of Christ, and so it is in every saintly heart 
that is modelled after His. 
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SKETCHES FOR CONFERENCES TO CHILDREN 
FOR CHILDREN’S MASS AND SUNDAY SCHOOL 


THE COMMANDMENTS EXPLAINED 


WITH SPECIAL REGARD TO CONFESSION 


BY VERY REV. FERREOL GIRARDEY, C.SS.R. 


IX. THe TEN CoMMANDMENTS OF GoD 


Recapitulation—You have learned that we must love God above 
all things and our neighbors as ourselves. But how are we to fulfil 
both of these obligations? God Himself tells us this in the ten 
commandments. In them He makes known to us what we must do, 
what we must avoid, in order to love God above all things and our 
neighbor as ourselves. 

Solemnly Published—God solemnly published the ten com- 
mandments on Mount Sinah amid thunder and lightning, to inspire 
fear and awe to the Israelites, for, like bad children, they had to 
be induced by fear to do what is right; they were not like good 
children, who willingly obey their parents out of love, and would 
not for the world displease them. God wrote the ten command- 
ments on tables of stone and gave them to Moses. 

Written in Each Man’s Heart.—The ten commandments are also 
published and engraved in each man’s heart or conscience. As soon 
as boys and girls attain the age of reason, they know the existence 
of God, and their conscience tells them to love and obey God and to 
love their fellow-men. Each man’s conscience tells him what is 
tight and what is wrong. For instance, before you do a bad or 
sinful act, a voice within you tells you not to do it, because it is 
wrong, And if you have done evil, that voice within you tells you 
that you have done wrong. 

Division—The ten commandments are divided into two parts; 
the first part consists of the first three commandments, and treat of 
our duties toward God; the second part consists of the remaining 
seven, and tells us how we must love ourselves and our neighbor. 
In a word, they tell us what we must do and what we must avoid in 
order to save our souls and gain heaven. 

Are the Commandments Difficult?—St. John thus answers this 
question: ‘“God’s commandments are not difficult” (I. John v, 3). 
And our divine Savior says: “My yoke is sweet, and My burden 
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light” (Matt. ii, 30). And yet almost everybody finds them difficult. 
And why is this? A good child that dearly loves his parents, obeys 
them cheerfully, and does not find it hard to please them. But a 
wayward child wishes to have his own way, and does not care much 
for his parents; and therefore, when he cannot have his own way, 
he is displeased, grumbles and feels it very hard to obey. Applica- 
tion to the good and holy and to the wicked, in regard to God’s 
commandments. And if the good sometimes find it hard to keep 
them, they follow St. Augustine’s advice to pray to God for the 
grace to keep them. 

Reasons for Keeping Them.—1, Out of reverence, love and 
gratitude towards God; 2, on account of the fear of hell, and 3, of 
the hope of endless reward in heaven. “If thou will enter into life, 
keep the commandments” (Matt. xix, 17). 





X. THe First COMMANDMENT. 


I Am THE Lorp Tuy Gop; THou SHatt Nor Have Srtrance 
Gops BerorE Me. FaitH IN Gop 


Introduction.—Every commandment is twofold; it prescribes 
certain acts, and forbids the contrary acts. Thus, the first com- 
mandment requires us to honor and worship God both interiorly 
and exteriorly, and forbids us to give to any thing else the honor 
and worship due to Him. . 

How to Honor God.—To give to God the honor that is due Him, 
we must believe in Him, hope in Him, love Him with our whole 
heart, and worship Him as our Creator and sovereign Lord. 

How to Believe in God—We must, first, believe firmly all the 
truths that God has revealed to mankind through His infallible 
Church. To refuse to do so is to contradict God who knows all 
things and is Truth itself. 

Secondly, we must know at least the principal truths He has 
revealed ; therefore, it is your duty to study your catechism dili- 
gently and try to understand it. 

Thirdly, we must profess our faith outwardly by practising it. 
A boy, or a girl, who performs his or her religious duties, practises 
faith. Those who do not practise it are like the devil who also has 
faith ; for it will serve only to their condemnation. 
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Sins Against Faith—As faith is the greatest gift God can con- 
fer on us in this life, and as we cannot please God without faith, 
sins against faith, when fully deliberate, are usually mortal. The 
following are the principal sins against faith: 1, Wilful doubts; 2, 
to be ashamed of one’s faith (Luke xii, 8, 9) ; 3, speaking or listen- 
ing to others speaking against faith; saying, for instance: “All 
religions are equally good,” “It matters not what one believes, pro- 
vided he is honest.” You might just as truly say 2X2=3% is the 
same as 2X2=4; 4, attending Protestant worship or Sunday school 
reading Protestant or infidel books; 5, denying the faith, like St. 
Peter; 6, giving up the faith; this is one of the greatest of sins, for 
itis giving up God as one’s Father and all rights to heaven; 7, ador- 
ing idols, like the pagans; 8, superstition, or attributing to certain 
persons or things powers which they do not possess either from 
God, from nature or from the blessing of the Church, such as 
fortune-telling, card-cutting, dreams, lucky or unlucky days and 
things, these are either frauds or instruments of the devil; 9, super- 
stition in certain prayers and blessed things. 

How Faith Is Lost—1, By associating too much with non- 
Catholics, by mixed marriages; 2, by reading Protestant and in- 
fidel books and papers ; and 3, by leading a bad life, especially a life 
of impurity or dishonesty, which makes one gradually give up Con- 
fession and going to Mass. 

Exhortation—We cannot make too many sacrifices to practice 
and preserve our faith, which is our greatest treasure on earth. 
Like the martyrs we should be ready for its sake to lose all, to 
suffer all, and even to lay down our life. Let us often make acts 
of faith. 





N. B.—For confessing sins against faith, see above “Sins against faith.” 





XI. THe First COMMANDMENT. 
Hope 1N Gop. 
Recapitulation—The first commandment, as was explained to 


you last time, requires us to believe in God, to believe all the truths 
He has revealed to His Church, to practise our faith, to be ready to 
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make every sacrifice for it. To-day you will hear how it requires ys 
to hope in God. 

The Object of Hope.—From God we hope for heaven and for 
the means of gaining heaven, such as, the forgiveness of our sins, 
grace to overcome temptations and perseverance in God’s grace, 

Motives of Hope.—We hope in God, because God is infinitely 
powerful, good and merciful, because He loves us, and has promised 
to grant us all we ask of Him, and is faithful to His promise, 
Moreover, we rely also on the infinite merits of the Passion and 
death of Jesus Christ, who has merited for us all the means of 
salvation. 

Illustration—A poor man needed a large sum of money to pay 
his debts. He had only three friends; one, a very poor man; the 
second, a miserly rich man; and the third, also a rich man, but very 
charitable. The first was willing enough to help him, but couldn’; 
the second could easily have done it, but he would not; but the 
third was both able and willing. This one was a figure of God. 

When to Practise Hope-—We should have boundless confidence 
in God at prayer, in all the wants of our soul. Let us have recourse 
to God with the utmost confidence in all our temptations, for He 
will enable us to overcome them; in all our sufferings and trials, 
He will give us patience and resignation. Example of St. Lidwina. 
Also in our bodily wants, if conducive to our salvation. Let us 
often make acts of hope. 

Sins Against Hope——(1) Despair, or the giving up of all hope. 
Examples of Cain and Judas, and suicides because of sickness or 
misfortune. Their want of hope is a far greater sin than all their 
other sins, for God’s mercy is above all His other works (Ps. cxliv, 
9). (2) Diffidence, or a wavering hope: “I pray, but it is of no use, 
God will not hear me.” (3) Presumption, or hoping too much, 
such as putting off our conversion till old age or our last sickness, 
because “God is good and ever ready to forgive”; or, “God can for- 
give ten sins as easily as one, as an encouragement to commit more 
sins. 

How to Confess.—I accuse myself of despairing of God’s mercy— 
times ; of saying, “It’s of no use to pray, for God does not or will 
not hear me”—times; of presuming on God’s goodness in order to 
commit more sins—times. 
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XII. Tue First COMMANDMENT. 
On ADORING AND WorSHIPING Gop. 


Introduction.—It is our duty not only to believe in God and to 
hope in Him with the greatest confidence, but also to give Him 
divine honor, that is, to adore and worship Him, especially by 
prayer and sacrifice. 

Motives of Divine Worship—(1) We are bound to honor and 
adore God as our Creator and sovereign Lord and to acknowledge 
our dependence upon Him; (2) as He is our greatest Benefactor 
and daily lavishes His benefits upon us, we must show him our 
gratitude and offer Him our thanks ; (3) since we daily, even hourly, 
offend Him, it is our duty to ask His forgiveness; (4) we are so 
weak and helpless of ourselves in all that regards salvation, and 
find it hard to keep the commandments, and are daily in need of so 
many things for our soul and body; we must therefore, ask Him 
for them. We can fulfil all these duties by means of the holy 
sacrifice of the Mass and prayer. 

Prayer.—Prayer is the great means of giving honor to God and 
of saving our soul. It is not difficult, for everybody can pray, tell 
God his needs, his sorrow for his sins and thank Him for His 
favors, for prayer is speaking to God, our loving Father, who is 
everywhere, and always ready to listen to us and grant us what 
we ask, and who promised it most solemnly (John xvi, 23). 

What to Pray For.—All the graces we need to keep the com- 
mandments, to save our soul; and all corporal necessities, as Jesus 
taught us in the Our Father. We may ask conditionally for 
temporal favors, if they are not hurtful to our soul. 

When to Pray.—(1) Every morning, as we first salute our 
parents with “good morning,” so we should, as soon as we wake, 
taise our heart to God, and even whilst dressing, thank God for 
having preserved us during the night. Then let us say our morn- 
ing prayer, asking God to bless us and keep us from sin and 
misfortune during the day, and making an offering to Him of all 
our thoughts, words and actions of the day. (2) Before and after 
meals. (3) In temptation and danger say at once: “Jesus and 
Mary, help me.” (4) After a fault, ask God’s forgiveness. (5) At 
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night, examine your conscience, beg God’s pardon, ask Him to 
preserve you during the night. (6) Whenever we go to church, 

Exhortation.—“He who prays,” says St. Alphonsus, “shall cer. 
tainly save his soul; and he who does not pray, shall certainly be 
lost. Two thieves died near Jesus on the cross; one prayed, and 
was saved; the other did not pray and was damned.” 

How to Confess.—I accuse myself of neglecting my morning or 
night prayer — times ; of saying my prayers very carelessly — times, 
of not praying in church, but talking and looking around — times; 
of committing sacrilege by bad confessions — times ; by sacrilegious 
Communions — times. 





XIII. Tue First COMMANDMENT. 
HONORING THE ANGELS AND SAINTS. 


Recapitulation—As we have seen, we must give due honor to 
God, adore Him alone. Hence the first commandment forbids us 
to give divine honors to any creature. But honoring the angels 
and saints as friends of God and our intercessors with Him, is not 
forbidden. 

Lawful to Honor the Saints—Because (1) it is not against the 
first commandment, which forbids giving divine honors to creatures 
and their images; (2) God Himself honors the saints ; they are His 
friends, His beloved children, dwelling with Him, sharing His own 
happiness for all eternity, His own holiness, and even His own 
power, for, as they served Him faithfully in life, He rewards 
them by conferring on them powers in proportion to their merits 
(see Luke xix, 17, 19); and, as they love Him with their whole 
heart, they share also His love for us. (3) We honor them chiefly 
for God’s sake; hence, we thereby honor Him in them. (4) It is 
useful for us, for numberless are the favors God grants to those 
who honor and invoke them. 

Lawful and Useful to Pray to Them.—Because (1) it 1s 
not forbidden by the first commandment, since we pray differently 
to God and to them; we ask them to intercede with God in our 
behalf; (2) for God has given them power in heaven, for what if 
not to help us to show us how well they stand with God? (3) it 
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promotes the glory of God, showing His magnanimity in rewarding 
His faithful servants and friends; (4) they love us, are interested 
in us; they know what is going on in the world, since there is, as 
Jesus says, greater joy in heaven over one sinner doing penance, 
than over ninety-nine just not in need of penance; since they know 
our appeals for help, love us as their neighbors, as souls redeemed 
by Jesus Christ and destined one day to share their happiness, they 
are greatly interested in us and ever ready to help us by their 
influence with God. (5) Scripture furnishes us examples of this: 
Jacob besought the angel to bless the two sons of Joseph (Gen. 
xlviii, 16) ; Tobias and Sara in their respective afflictions prayed 
to God, and their prayer was presented to Him by the angel Raphael 
(Tob. iii, 25); the Jewish hero, Judas Maccabeus, beheld the 
prophet Jeremias praying constantly for the Jewish people (2 Macc. 
xv, 14). St John (Apoc. v, 8) saw the twenty-four elders prostrate 
before the throne of God, offering to Him the- prayers of the 
faithful. 

Exhortation.—As we are poor sinners, let us ask the angels and 
saints, who are so dear to God, to use their influence with Him in 
our behalf. 





LITTLE SERMONS ON THE CATECHISM 
FOR LOW MASS 


A COMPLETE COURSE OF INSTRUCTIONS ON CHRISTIAN 
DOCTRINE 


Adapted from the Italian of CarpinaL Cosimo Corsi. 
On FINAL IMPENITENCE 


There is one death for the body but there is more than one for 
the soul. The soul dies the first time when man offends God by 
grievous sin. Divine charity being extinguished by sin, the sinner 
has no longer the spiritual life of sanctifying grace (I. John xii, 13), 
The second death of the soul, as Holy Writ calls it (Apoc. xxi, 8) is 
a far more terrible death than the first one, and takes place when 
the sinful soul is thrust into hell. Nothing is of avail once this 
death has taken place. The spiritual death during our earthly 
life, however, may be followed by a spiritual resurrection, if the 
sinful soul returns in penitence to God. 

There are sinners who delay their repentance in the presumption 
that God will give them the grace of conversion before their death. 
Alas, many of them will be deceived: for, to live stubbornly in 
impenitence is anticipating the judgment of damnation. 

There are three instances related in the Scriptures of dead persons 
being recalled to life by the Lord. It is noteworthy that the Lord 
proceeded differently in each case. In the instance of the daughter 
of the ruler of the synagogue who had just departed this life, the 
Saviour merely took her by the hand, and immediately she arose 
(Mat. ix, 25). The son of the widow of Naim had been dead some 
hours, and Jesus brought him back to life with more ceremony. 
He touched the bier, caused the bearers thereof to stand still, and, 
raising His voice, commanded the dead to arise (Luke vii, 14). 
Finally, in the case of Lazarus, who had been in the grave for four 
days, Jesus Christ used even more effort. He groaned in spirit 
and troubled Himself saying: “Where have you laid him? And 
weeping He betook Himself to the tomb, had the stone rolled away, 
prayed to the heavenly Father, and then commanded the dead to 
come forth from the grave” (John xi, 34). 

The holy Fathers remark that these instances are types of the soul 
dead to grace. The Son of God might have raised all three by a 
single act of His will. Yet He chose to perform these miraculous 
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awakenings in different ways, in order to make plain to us that 
the degree of difficulty which the sinner encounters in his spiritual 
resurrection is in proportion to the state of his soul. One who, 
having lost the life of grace by the commission of sin, at once has 
recourse to God, rises easily from spiritual death. For those who 
five on for a while in their sins, it becomes more difficult to come 
forth from the grave of sin. Those, finally, who delay their con- 
version, and thus remain in spiritual death for a length of time, 
dead to grace, can only be saved by a very special outpouring of 
divine Mercy. 

Nevertheless, it is a very common thing for obdurate sinners, 
impenitent though they be, to flatter themselves with the hope of 
dying a holy dealth. They say divine mercy is infinite. Jesus Christ, 
they claim, died upon the Cross for all men; the Lord did not 
create us in order to damn us; a single act of perfect contrition at 
the hour of death suffices in order to put us in possession of eternal 
glory. 

These things are quite true, but it is no less true that the sinner 
who argues in this way has a very small chance of salvation. The 
mercy of God is infinite, it is true, but the justice of God is likewise 
infinite. These qualities are united in God to such a degree, that 
He never ceases to be just, though He is merciful, nor does He 
abandon His mercy when exercising His justice. He is now 
dealing in mercy with the hardened sinner, He endures patiently 
the offences inflicted upon Him, He invites the sinner to be recon- 
ciled to Him, but the misuse of His great forbearance will compel 
Him to apply the rigor of His justice at the hour of the sinner’s 
death, because there can be no greater affront to God than to per- 
severe in wickedness because the Lord is merciful. 

Jesus Christ died for all men, it is true, yet there are wicked 
men who will have none of the fruits of the Sacred Passion. St. 
Thomas tells us that the Redeemer’s sufferings, although of them- 
selves more than abundant for the salvation of all mankind, are only 
efficient for those to whom they are applied through the channels 
of faith, hope and charity and the holy Sacraments (3 P. q. 49- 
tt. 3 ad. 1.). Hence, it follows that impenitent sinners, who are 
not in the charity of God, are deprived of this grace. 

God did not create us in order to damn us, this is true, it is His 
will, His desire, to make us all blessed. But for what purpose did 
He create us? Surely not to be disobedient to His will, not to 
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refuse Him the honor and homage due Him. He created us that 
we should love and serve Him in this life, and after this life to 
enjoy Him eternally in heaven. What can be the destiny of those 
who live to offend Him, who refuse to keep His Commandments? 
They were created in order to be saved, no doubt, but they insist 
on being damned, because the just God must reward or punish 
each one according to his works (Ps. xviii, 11). 

Finally, we hear them say, a single act of charity, in the hour of 
death, suffices in order to obtain heavenly glory. But can it be 
reasonably expected that such people will have true contrition for 
their sins after having sought their pleasures in them all their 
lives? How will they be able, indeed, to detest sins, which they 
loved so well, to which they have been such slaves? It seems an 
utterly impossible things. Theologians are unanimously of the 
opinion that it is if not quite impossible, still in the highest degree 
difficult, for the impenitent sinner to awaken true contrition at the 
end of his life (Sext. in 4 Sent. dist. 20, 22). 

Brethren, if you have your conversion truly at heart, do not 
postpone it. The Lord offers you forgiveness if you return to Him 
with sincere contrition for your sins; but He has not offered to 
prolong your life until you have been converted! The longer sin 
remains in the soul, the more difficult it is to regain the life of grace, 
and if you persevere in impiety in the hope of a deathbed conversion, 
you take great chances of dying without contrition. Remember 
the threat of the Lord, that they who delay taking refuge in His 
mercy will seek it finally in vain, and will die in their sins (John 
vii, 31; viii, 21). May the Lord preserve us from such great 
misfortune. Amen. 





GUARDIAN ANGELS 


One of the most salutary devotions, and one of the most neglected, 
is the devotion to the angels, in particular to our guardian angels. 
The sanctity of these heavenly spirits, and the distinction which they 
enjoy with God, the important service which they have rendered 
and still render us, all these reasons bid us to practice devotion 
to the holy angels. 

Let us, therefore, briefly recall to our minds what the angels are, 
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what services they render us, and what our obligations are towards 
them. 

You know that the angels are pure, created spirits. Their ex- 
cellence surpasses any description that man can imagine or express. 
The being of the angels is something so vast and superior that man’s 
understanding cannot fully conceive it. Their knowledge is im- 
mense. They know all nature, all things in heaven and on earth. 
Their power is great and their beauty surpassing anything we can 
imagine. 

The occupation of the angels in heaven is to love God, to praise 
and glorify Him unceasingly. They are, as it were, attendants 
of the Heavenly Court, and the Ministers of God. Their number 
is legion, some theologians are of the opinion that there are millions 
of them. All these spirits are filled with a love of God, the great- 
ness of which is incomprehensible to man. They are penetrated 
by the spirit of God, and their thoughts and inclinations are in com- 
plete accord with His. And since they see how God has infinite 
love for men, and how He humbled Himself for man’s sake to 
crown him with blessedness, they too, burn with ardent love for men. 

Although the holy angels are not alike among themselves in 
power and dignity, as God has divided them into different choirs 
and gave them various degrees of station, yet they all are, accord- 
ing to the testimony of St. Paul, “the ambassadors of God ordained 
to the service of those who await the inheritance of salvation.” 
Thus some are sent by God for the protection of nations and cities, 
others there are for churches and altars, others for houses and 
families. Those who are most intimately associated with our own 
persons are our guardian angels, so-called because they are com- 
missioned by divine Providence specially for our protection and de- 
fense. 

That each one of us is given into the protection of an angel is 
a truth which is declared plainly in holy Scripture and is univer- 
sally taught by theologians. This truth is calculated to show us 
once more the love of God, the dignity of our souls, the importance 
of our salvation and the respect that we owe to fellow men. God 
is not content with watching Himself over us unceasingly. He has 
even confided each of us to the protection of an angel, and com- 
missioned him to take care of us. From the first moment of our 
existence this celestial guardian has been at our side, and will not 
forsake us as long as we live. 
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And in what consists this protection? It consists in those many 
services that these messengers from heaven can render us; they 
enlighten us, defend us, strengthen us and show us the way to 
eternal salvation. The guardian angels protect us against the many 
dangers to which we are exposed every day of our lives, Who, 
indeed, could number the perils that beset us in childhood, in youth, 
in middle age and old age; dangers threatened by the elements, 
dangers in traveling, dangers due to sickness and all kinds of yp. 
toward happenings. There is no one amongst us who has. not 
more than once in the course of life been in danger of life and limb, 
Who else has saved and protected us at such times but our good 
guardian angel who, as the Psalmist expresses it, bears us in his 
hands (Ps. xc, 12). 

But as the guardian angel is given the task, above all, of watch- 
ing over the salvation of our souls, so is their chief care and their 
special vigilance directed toward this end. With loving solicitude 
they endeavor to divert us from evil and induce us to do good. 
By warnings of conscience, by pious impulses, by enlightenment 
and holy incentive, by favorable conditions which they arrange, 
they are incessantly striving to attain their end. We can do noth- 
ing for the salvation of our soul without divine assistance, and this 
assistance, as St. Thomas says, is given us through the effort of 
the angel who is a mediator for us with God and the immediate 
dispenser of all graces. They defend us against temptations of 
the devil either by driving him away by virtue of the power given 
them, or by illuminating our souls in order to let us perceive the 
artful snares and cunning of the arch-fiend, and by inspiring our 
hearts with courage and strength to overcome them. And if it 
happens that we fall into sin, because we listened more willingly to 
the whisperings of the devil than to the pleadings of our guardian 
angel, still he does not depart from us on that account, nor leave 
us to our sad fate, but he turns to God in order to obtain for us 
time for repentance and the grace of conversion. Yes, indeed, 
the guardian angel has more than once averted well-deserved 
punishment from us by his prayers, and has striven in manifold 
ways to lead us back to God and to arouse us from the 
sleep of death. The invisible attendance of our guardian angel 
is for us a source of most special blessings, blessings of all kinds 
for body and soul, blessings at all times, at all hours, in all places 
and under all conditions. Only in the light of the next life shall 
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we be able to know their marvelous accomplishments in our behalf. 
With fervent love we should, therefore, cherish our guardian 
angel who bestows so much care upon our person and our interests. 
And yet, alas, I know of no benefactor who is as little remembered 
and held in honor. Each saint has special disciples and adherers, 
and this custom is very praiseworthy. But are we not worthy of 
censure if we forget the one who is of particular service, who in a 
very special manner watches over us, whose particular office it is 
to help and assist us? 

Let us then give thought to the duties which we have towards 
our guardian angel. They are reverence, love and confidence. 

We owe him reverence, and since he is at all times by our side, 
there is an obligation to conduct ourselves with modesty and cir- 
cumspection, to do nothing that is unseemly and offensive to him. 
Let us renew often within us the remembrance of his presence; 
let us make this a pious custom, and it will be for us a bridle upon 
our passions, it will protect and keep us away from evil. 

We owe him, furthermore, love, on account of the charity that 
he cherishes for us. This love and gratitude should animate us to 
thank him, to venerate him by our devotion and, in particular, to 
lend a willing ear to his instructions and admonitions and obediently 
to follow the same. 

We owe our guardian angel, finally, our entire confidence. This 
protector lacks neither power nor willingness or inclination to 
assist us in all our needs. Therefore, we must have for him the ap- 
preciation that he deserves, must have recourse to him in dangers, 
doubts, in our afflictions and especially in temptations. The more 
lively our confidence is in him, the more perceptibly shall we ex- 
perience the power of his protection. 

We all desire that the important moment in which we cross over 
into the unchanging eternity shall be a good and happy one. Our 
arch-enemy will at that moment redouble his attacks upon us and 
we shall be in need of the most potent help against him. Let us, 
therefore, acquire the habit of heeding the whisperings of our guar- 
dian angel, so that in that last moment we shall be fortified by his 
counsel. He will stand by and support us in the struggle; he will 
obtain for us a good and happy death, a death that will open the 
door for us to eternal blessedness, in the realm of the angels and in 
the vision of God. Amen. 





| 
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THE FEAR OF GOD AND CONFIDENCE IN Gop 


While man lives here on earth, be he ever so faithful an observer 
of the divine law, he can never be absolutely certain about his 
justification before God and about his eternal salvation. This truth 
is revealed to us in holy Scripture (Eccl. xii). Even the saints 
must say with the apostle: ‘For I am not conscious to myself of 
anything, yet in this I am not justified: but he that judgeth me js 
the Lord” (I. Cor. iv, 4). 

Our fate, therefore, is obscure and uncertain, until death, when 
the Lord will illuminate the darkness and make known the 
judgment. 

We must have the firm and confident hope of attaining from God 
our eternal salvation and all means conducive to that end, this is 
based upon the goodness, truthfulness, and infinite mercy of God 
and upon the merits of the Redeemer. But this hope must never be 
separated from the holy and wholesome fear, and this holy fear 
begets a sturdy confidence in the mercy of God our Father. 

It is true God has promised heaven to us, and all the necessary 
means in order to attain salvation. This promise, however, is given 
conditionally, it presupposes, for instance, our own co-operation, or, 
in other words, we must merit heaven through our own good works, 
For this very reason the heavenly reward is called the crown of 
justice (II. Tim. iv, 8) ; meaning reward for personal effort. God 
having destined us for heaven, has bestowed upon us an absolutely 
free gift independent of our effort; but its actual possession, while 
on the one hand a free gift of God, is on the other, the recompense 
for our good works. For this reason Jesus Christ so strongly 
recommends to us industry, zeal and vigilance. He makes use of 
instructive parables, of the laborer (Matt. xx), the merchant (Matt. 
xiii, 45), and the unjust steward (Luke xvi), teaching indefatigable 
labor and prudence. 

And while God promises us the necessary assistance, He expects 
on our part faithful co-operation, a continual solicitude in conquer- 
ing our passions, frequent exercise of prayer and good works, 
means, which according to the words of St. Peter, are calculated to 
assure our vocation and election to eternal glory (II. Pet. i, 10). 
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Divine grace is required in order to acquire merit, yet divine grace 
does not do away with our own co-operation. 

Our confidence in God is justified and proper, because God can 
and will give every good, but we are not in the least sure whether 
on our part we shall not be wanting in the faithful performance of 
our duty. Therefore the apostle admonishes us “to work out our 
salvation with fear and trembling” (Phil. ii, 12). 

And though our confidence in God must be positive and firm, yet 
it must not disregard our own part in working our salvation. We 
must fear on account of ourselves, on account of our sins, our bad 
inclinations, our perversity, our inconstancy and frailty. Within us 
we have: Our naturally bad impulses, and our inclination to that 
which is corrupt, intensified by our sinful habits. Without us: 
The occasions to sin, the snares, perils and fascinations of all kinds 
with which we are surrounded. Will God not tire of our frequent 
falls? Wéill He not, in punishment for our ingratitude, withdraw 
His hand and let us go to ruin? Will He not let that strict justice 
apply to us which He exercises towards so many others on account 
of their wickedness? Who can ever be sure about persevering unto 
the end? Let us fear therefore; we have only too much reason to 
fear. But this fear is a disposition of mind exceedingly pleasing 
tothe Lord. For if confidence extols the power and mercy of God, 
so does this holy fear glorify His power and justice. 

A holy fear of this kind is also profitable for ourselves, it makes 
us vigilant, cautious; it teaches us to judge things according to 
their right value and to choose the safest. The fear of offending 
God, of falling into sin and losing sanctifying grace, and of 
jeopardizing eternal salvation, induces the Christian to protect him- 
self against danger by seeking God’s assistance, or humbling him- 
self, by watching and praying with utmost fervor. And in this 
consists the personal co-operation which God requires of us. For 
this reason the fear of God is the beginning of wisdom, the founda- 
tion of salvation (Ps. cx, 10). The greatest saints of the Church 
lived in continual fear, on account of their own frailty. But, dear 
brethren, just as it is true that confidence must never exclude fear, 
80 it is true also that fear must never prejudice our confidence in 
God. The more we distrust ourselves, the greater confidence must 
we place in God, our confidence in Him must be greater than our 
distrust in ourselves, as much as His goodness and sanctity sur- 
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If ever there was a man profoundly touched and penetrated with 
Divine fear, it was David, the royal singer. This we learn from 
his Psalms. But he was also animated with a great confidence in 
God, whom he calls his light, his weapon of defense, his strength, 
in the sure trust and guidance of which his life’s course was hap. 
pily accomplished, and he merited the Lord’s peace in the blissfy! 
abode of eternal life. Let us learn from this that though confidence 
does not banish every fear still it prevents us from becoming 
anxious and discouraged, and our fear should not aes us from 
having a firm confidence in God. 

We must work out our salvation with fear and confidence. With 
fear, so as to continually guard against the many dangers that 
threaten us in this life, to arm ourselves with courage and strength, 
and, with the help of Divine grace, to triumph over all enemies 
and opponents. With firm confidence in God, who in His goodness 
and infinite mercy leads us as it were by the hand upon the right 
path to heaven. And thus we shall one day be crowned with the 
crown of justice, which the Lord holds in readiness for those who 
serve Him faithfully. Amen. 





THE VALUE OF THE HUMAN SouL 


If God’s love for men is so great that it impels Him to lavish 
benefits upon them, even to give Himself to them; if He so ardently 
desires that the sinner be converted and hasten to the arms of His 
mercy; if He is so desirous of making us participators in His own 
glory, then truly there must be something exceedingly noble and 
precious in man and in his soul. If I could show you this precious 
soul which, as St. Paul says (II. Cor. iv, 7), finds itself shut up in 
the contemptible earthen vessels of our bodies, you would be filled 
with a holy pride and would take better pains to preserve this 
precious gift. We have a reasoning soul, created by God, destined 
to live on forever through eternity: it is the noblest of all created 
things which the Almighty has placed in this world. 

It is impossible to value all the privileges of our soul, because we 
cannot fully comprehend the beauty, goodness and omnipotence of 
the One who created it. Nevertheless, I shall endeavor to draw 
your attention to a few of the soul’s precious qualities by remind- 
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ing you how it was created, how it was redeemed, and what a high 
opinion even the devil has of it. 

A great difference exists between the creation of man and that 
of the other things in the world. We read in the Book of Genesis 
that the firmament, the light, the earth, the sea, sun, moon 
and stars, were created by the almighty Creator by a single word; 
that He gave life to trees and plants by commanding the earth to 
let them come forth; so, too, with the multitude of animals and 
other things. But when God determined to create man, He pro- 
ceeded to make him after God’s own most perfect image. Neither 
the earth nor the heavens were commissioned to bring him forth. 
The Creator prepared and formed man with His own hand. He 
drew the features of his face, and arranged the proportion of his 
limbs: His creative powers, His thought, His wisdom, His love, 
they all joined in active order to form man, that cherished object 
of His good pleasure. But the less noble part of man is to be sub- 
ordinate to the higher part, the reasoning soul, and is to serve only as 
its abode. 

The Almighty, in order to create the soul, drew, as it were, a 
breath of life from the depths of His heart, and thus imparted life 
to the clay. We can say with truth, therefore, that we have our 
origin in heaven (Serm. 24 in Cant. post. mad.). 

As man consists of a perishable body, and of an immortal soul, 
therefore, the Royal Prophet declares that he is the inferior only of 
angels (Ps. viii, 8), and in many other parts of Holy Writ we learn 
with what expressions of tender love the Lord speaks of our soul. 
In one place He calls it His sister, in another His spouse (Cant. iv, 
9). He declares it is fair, that it is His dove (Cant. i, 14). His 
friend, His well-beloved (Cant. iv, 1). He converses with it, calls 
it, speaks of it continually as if it were the sole work of His 
hands and alone capable of winning His heart. The value of the 
human soul stands forth still more forcibly when we consider its 
redemption. When the soul, through the fall of our first parents, 
had become the slave of satan, God in the superabundance of His 
goodness determined to ransom it. To create the soul the Lord 
sacrificed a vivifying breath of love from His heart, but, in order 
to ransom it, He sacrificed even His only begotten Son who, 
clothed in our flesh, suffered the most cruel passion, the most igno- 
minious of deaths in payment of the ransom price. 

Raise your eyes to the Cross. Look at the precious Blood that 
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flowed from the veins of Christ. Behold the sacred hands pierced 
with thorns, the heavenly countenance disfigured by agony, hands 
and feet pierced by nails, the flesh torn by the scourge. Does that 
give you an idea of the value of your immortal soul? The Price 
of the ransom paid for it! 

The prince of darkness is not idle on his part, he persistently en. 
deavors to subject the soul anew to his tyrannical dominion, Holy 
Writ tells us: “The devil is ever moving about in order to walk 
through the earth” (Job i, 7). He employs all his powers and en- 
deavors in order to capture so precious a prey. Read the lives of 
the saints and you will find some of the artifices hell employs to 
overcome their strength and courage. And the Gospel tells us that 
satan led even the divine Saviour up onto a high mountain and 
offered Him all the kingdoms of the world if he would bend the 
knee to him and worship him. How is it possible then that man can 
have so little appreciation of his soul so dear in God’s sight (Serm, 
148 in init.). It is certain that its value is incomprehensible and 
unfathomable for those who do not understand the beauty, the 
omnipotence, the goodness and wisdom of that great God who 
vouchsafed to create it after His own image, and to redeem it at 
the price of the Blood of His only begotten Son. 

Alas, there is nothing men seem to appreciate less than this 
precious treasure which the Almighty gave us when He instilled 
into us a reasoning soul. This most precious soul is considered in- 
ferior to a slight gain; regarded less than the satisfaction of shame- 
ful passions ; men even use their best efforts to send it to hell. How 
is it possible that man so entirely of heavenly origin, who carries 
with him his inner life graven with the likeness of God, is not 
ashamed to wallow in the mire of sin, that he so lightly surrenders 
his soul to satan? Brethren, you have only one soul, and you will 
lose everything if this noble part of yourself is suffered to go to 
perdition. 

Therefore, dear brethren, be anxiously solicitous for the salva- 
tion of your souls. Give to it that honor which is befitting it ac- 
cording to the admonition of the Holy Spirit in the Scriptures 
(Eccl. x, 31). Remember that its purchase price was the adorable 
Blood of the Incarnate Son of God. Remember the soul is the 
most precious jewel in the whole world: upon its countenance it 
bears the impress of the Creator’s beautiful image, and He desires to 
possess it in His glory as His spouse. Remember also that the devil, 
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because he knows it to be of such priceless value, strains every 
nerve in order to get it into his power. Why defile its beauty by 
sin, why snatch it from that God who created it, who has ransomed 
it, and who would render it blessed forever and ever, why surren- 
der it to the slavery of satan? 

Away, then, with impurity, calumny, pride and other sins. Pre- 
serve with zealous care the infinitely precious treasure which you 
cary in your perishable body. Compel your bodies to do service 
to your priceless soul by prayer and the use of the holy Sacraments, 
and to secure for it that heavenly glory for which the soul is created 
and redeemed by God. Amen. 





THE GENERAL JUDGMENT 


It is certain that every man will be judged immediately after 
death and, according to the work he has performed in life, his fate 
will be decided forevermore. In that moment the soul will be alone 
before Jesus Christ. As its Supreme Judge, He will pronounce the 
sentence upon the soul alone. For this reason and for many others 
there must be another tribunal, at which man will appear with body 
and soul before the judgment seat of God, to be rewarded, or 
punished, in both. It is proper that the body, which on earth was 
united to the soul, should participate with it in the same fate in 
eternity, because it was the instrument by means of which the soul 
during its earthly pilgrimage performed good or bad actions. 

The general judgment, at which body and soul will appear at the 
end of the world, will, according to the gospel, be preceded by 
certain signs. The elements will be in a state of confusion. The 
earth will tremble to its very foundations. The sea will be lashed 
into fury, the earth will be threatened with inundation. The sun 
will be darkened, moon and stars will fall from the heavens (Matt. 
xxiv). Fire will burst from the earth and consume all living 
things. 

After these terrible things have taken place and the death agony 
of the world will have been accomplished, the angel of the Lord 
will let his mighty voice be heard, and it will awaken the dead 
resting in the grave, and will call them before the Divine tribunal. 
“Arise ye dead, and come to judgment.” At that moment all the 
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dead, all who ever lived upon earth, from the creation of mankind 
to the last day, will come forth, and Divine omnipotence wij 
assemble them for judgment. But what a difference between the 
resurrected bodies. The just will arise and appear shining in glory 
and clothed with beauty. The bodies of the damned will arise hide. 
ous and frightful. Great will be the joy of the just when they see 
their bodies so gloriously transformed for the part they took during 
their earthly life in good works. And awful will be the anguish of 
the lost souls, when they find themselves united to the cursed instry. 
ments of their crimes, to endure with them the everlasting torments 
of hell fire kindled by outraged justice. 

The whole human race is now assembled. Heaven opens and 
upon a shining cloud appears our divine Saviour in celestial 
majesty and clothed with omnipotence (Matt. xxiv). Millions of 
bright angels surround His throne, others are massed before Him, in 
their hands the exalted emblem of our redemption, the Cross, on 
which our sins were wiped out (Jbid.) 

Thereupon begins the revealing of consciences. The sins and 
virtues of each one of that immense multitude will appear as if in 
a gigantic mirror before the eyes of all. All men there assembled 
see in themselves and in others the minutest details of their whole 
lives. Then the angels will begin the separation. Upon their right, 
they will place the just who have lived a good life; upon the other 
side, the sinners dead to grace and salvation (Matt. xxv). There 
husband will be separated from wife, father and mother from their 
children, brother from brother, sister from sister. Poor servants 
and laborers, who received scant attention during their lives, will 
stand upon the right, whilst upon the left may be seen those that 
held high positions, now raising the awful cry of the damned: “Ye 
mountains fall upon us, and cover us ye hills. Remove from us 
the disgrace that oppresses us, the remorse of conscience that 
devours us. O how hard it is to fall into the hands of the living 
God!” 

And then the Supreme Judge will lovingly turn towards the just 
and pronounce the sweet words: “Come, ye blessed of my Father, 
possess the kingdom prepared for you, from the foundation of the 
world” (Matt. xxv), which you have merited by your virtuous lives 
and your perseverance. I no longer call you to crosses and suffer- 
ings, no more to struggle and combat. No. I am here to lead you 
into everlasting rest ; I invite you now to the bliss of heaven. You 
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will enjoy a happiness without end. I shall be with you always, and 
ou shall be with Me for all time, from eternity to eternity. 

And then the Judge will with fearful countenance turn to the 
reprobate and pronounce the curse upon them: Depart from Me ye 
cursed, into everlasting fire (Matt. xxv). During your lives I 
gave you every means of salvation, but you rejected them. How 
often did I invite you by the mouth of the teachers of salvation and 
your confessors to conversion and penance, but you heeded Me not. 
How many examples of virtue and piety did the just set before your 
eyes, but you would pay no attention to them. Where are your 
works? I enjoined upon you virtuous actions, and I see only 
sins, vices, crimes: I asked of you your heart’s love, and you were 
cold to me, indifferent and even contemptuous: I required of you 
to love your neighbor, I considered everything as done to myself 
that was done to him, and you had no love for him, you had only 
self-seeking, hard-heartedness and avarice: “Depart from Me ye 
cursed into everlasting fire.” The earth opens, the lost are plunged 
into the abyss of hell where their misery will endure eternally. 

“Whenever I think of that awful day,” St. Jerome often said, 
“my body trembles. Whether I eat or drink, or whatever else I 
do, I imagine I can hear the awful sound of that trumpet ringing 
in my ears: Arise ye dead and come to judgment.” 

Dear brethren, if the Judge should call us to-day, what would 
be our lot? Where does your conscience place you, upon the right 
or at the left? Choose your place now. It is for you to decide. A 
life of sin, places you at the left; a life of virtue leads you to the 
tight of Jesus, to the road to heaven, to the glory of paradise. 
Make your choice now. Amen. 
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FEAST OF THE CIRCUMCISION. NEW YEAR’S DAY 
BY THE REV. HENRY E. O'KEEFFE, C.S.P. 


_“And after eight days were accomplished, that the child should be circum. 
cised.”—Luke ii, 21. 


SYNOPSIS.—I. After the manner of Him who was circumcised, on this 
New Year's Day, we should make use of the ancient and the past, to 
construct a new life for the future. 

II, In accordance with the example of our Lord’s abject obedience 
to the ancient law of circumcision, we should be obedient to His law, 
as reflected in His Church, even when this law seems to have no mean- 
ing or purpose for us. 

III. Our Lord’s submission to the rite of circumcision provokes us to 
— that spiritual circumcision of (a) the heart, (b) the lips, (c) 
the ears. 


To-day, New Year’s Day, the Church commemorates the Feast of 
our Lord’s Circumcision. To-day we are reminded that the Great 
God (existing far beyond the confines of His material creation) 
has not only wrapped His divinity in the form of a helpless infant 
but He has submitted to the humiliation of an ancient rite which 
had no direct meaning in His life. 

In this act of divine condescension we may trace a threefold view 
of thought: 

I. The submission of Christ to an ancient practise enjoins upon 
us the duty of accepting the following truth: that, under His 
guidance, we may use the past to construct the future. 

This is an eminently fitting thought on New Year’s Day—the 
practical lesson, that the dead year, which has just passed, has its 
uses in teaching us how to construct the circumstances of the year 
which is to come. 

In the great plaza before Saint Peter’s at Rome there stands an 
ancient Egyptian obelisk. To the superficial tourist, it would seem 
out of place and historic proportion, but to the acute observer it 
would symbolize the portentous fact that the Catholic Church has 
consummated and perfected all the religious civilizations of the 
past with the religion of the present and the future. Christ gave 
emphatic sanction to this principle of continuity in His words: 
“T came not to destroy the law but to fulfil it.” Although in our 
Lord’s time the Jewish law of circumcision separated the Jew from 
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the other nations, its original foundation was with the ancient 
Egyptians as well as with the Jews. Thus the law of Moses and 
Abraham concerning circumcision was an old rite with a new and 
figurative significance: “The wise householder bringeth forth 
treasures new and old.” 

The circumcision which was “a covenant in the flesh” became 
the ancient type of a future reality—the shadow of a coming sub- 
stance—the consecration of the flesh, through the mystery of the 
Incarnation. 

Thus does God use the raw material of the human to further 
the divine purpose of the divine Will. We can, reverently, appre- 
ciate the historical fact that God uses even the human elements in 
the Church as means whereby the divine design may be manifested 
in His dealings with the world. The old and the human under His 
beneficent inspiration become the new and the divine: “Behold I 
will make all things new.” 

So we are not shocked but filled with admiration when we notice 
how Christianity has, naturally, made use of ancient symbols, 
vestments, rites, art, traditions, government, customs and expressions 
of thought to serve its own divine purpose. The Greek termin- 
ology is used concerning our Lord’s divine Nature in the Nicene 
Creed and in some of the writings of Saint John. Saint Paul 
wrests to the service of Christ’s religion modes of reasoning 
familiar in the schools of the Rabbis. Christian philosophers and 
theologians, like St. Thomas Aquinas, have framed arguments, ac- 
cording to methods traceable in the works of the ancient masters 
of Greek and Roman thought. 

This does not prove that the religion of Christ is a heterogeneous 
mass, made up of the elements of older religions, but rather shows 
a perfect system which has risen upon the ruins of the past and 
providentially selected and transfigured all that was good and best. 
It is in God’s design that it should be so and over it all breathes 
His Holy Spirit. 

Our Lord accentuated this historical truth in submitting to the 
ancient ceremony of circumcision. 

This is a lesson for New Year’s Day—that out of the deeds of 
the past we can learn to build a new and better life for the future. 

Our Saviour’s circumcision suggests another train of meditation 
for New Year’s Day. 

He was humbly obedient to an ordinance which, apparently, for 
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Him had lost its meaning and purpose. Another striking illustration 
of this abject obedience to a law which had no personal reference 
was the submission of the Blessed Virgin to the ceremony a 
purification. The holy One did not suffer her to see corruption 
and there was, indeed, no stigma upon her maternal dignity, yet she 
stood in the temple with all the other women and made, as they did, 
her offering of turtle doves to the priest. 

The ceremonies of purification and circumcision remind us, some- 
what, of our law of infant Baptism, except, indeed, that the latter 
has a very definite purpose. Circumcision was an initial rite by 
which the young Israelite made covenant with the God of his fore- 
fathers to keep the whole Mosaic law, moral and civil. 

In Christian Baptism the child promises to obey the whole law 
of Christ as expressed by the Church. 

The point, however, under more direct consideration now is 
the profound obedience of our Lord and His Mother to an ancient 
and pious custom which had no special significance for them. In 
their humility we see a complete reversal of the ways of the whole 
world. 

We needs must have reasons for our acts of obedience, else we . 
will not obey. How narrow and foolish this seems when we realize, 
that comparatively few have the intelligence to grasp the full 
significance and scope of many laws. This is especially true of the 
laws of the Church which are sometimes entirely spiritual and subtle 
in their application. From our Lord’s example of the circumcision 
we should be constrained to obey, even when we do not see the 
reasons. This is reasonable, if we regard the Church as the faithful 
exponent of Christ’s Will. 

Yet this bright example of our Redeemer’s obedience was only 
part of the economy of His atonement and propitiation on the Cross, 
Is not the sublime mystery one supreme act of obedience? 

O Saviour of my soul, teach me the blessedness of perfect and 
humble obedience! Teach me to suppress the silly pride which 
has made me value but lightly the holy virtue of obedience! On 
this the first day of the New Year, I form the resolution to be 
simple, humble and obedient to Thy law in the least things of my 
life—obedient to Thy law in struggling with my own wickedness 
‘and obedient to Thy law in every relationship with my neighbor. 
O, what a lesson of moral strength is contained in our Lord’s 
submission to the law of circumcision ! 

















FEAST OF THE CIRCUMCISION 203 


But there is a more startling thought to be gathered from the 
mystery of to-day’s feast. 

He who was everlasting purity underwent the humiliation and 
pain of a ceremony which implies the sense of shame that over- 
shadows our fallen nature. This was done that we might be 
persuaded of the necessity of that spiritual circumcision—the de- 
struction of inordinate desire—which was prefigured by the cir- 
cumcision of the flesh. 

Indeed, the ancient dispensatiion taught a moral as well as a literal 
circumcision. ‘There was the circumcision of the spirit and the 
mind: “Circumcise, therefore, the foreskin of your heart and stiffen 
your neck no more” (Deut. x, 16). “The Lord, thy God, will cir- 
cumcise thy heart and the heart of thy seed: that thou mayest love 
the Lord, thy God, with all thy heart and with all thy soul, that 
thou mayest live” (Deut. xxx, 6). 

Beside the circumcision of the heart there is the circumcision of 
the lips. When Moses wished to tell of the defect in his words or 
utterance he “answered before the Lord: Behold the children of 
Israel do not hearken to me; and how shall Sharar hear me, 
especially as I am of uncircumcised lips?” (Exod. vi, 13). 

Again, there is the circumcision of the ears: “To whom shall 
I speak and to whom shall I testify that he may hear? Behold, 
their ears are uncircumcised and they cannot hear: Behold, the word 
of the Lord is become unto them a reproach: and they will not 
receive it” (Jer. vi, 10). 

For us of the new dispensation the true circumcision is in modi- 
fying the passions of the heart. In his irresistible manner Saint 
Paul makes this clear to the Romans and others, but his teaching 
is especially applicable to us all: “For it is not he is a Jew that is 
so outwardly; nor is that circumcision which is outwardly in the 
flesh” (Rom. ii, 28). 

“For we are the circumcision, who in spirit serve God; and 
glory in Christ Jesus, not having confidence in the flesh” (Phil. 
iii, 3). 

“Behold, I, Paul tell you, that, if you be circumcised, Christ 
shall profit you nothing” (Gal. v, 2). 

“For in Christ Jesus neither circumcision availeth anything, nor 
uncircumcision, but a new creature. And whosoever shall follow 
this rule, peace on them, and mercy, and upon the Israel of God. 
From henceforth, let no man be troublesome to me; for I bear the 
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marks of the Lord Jesus in my body. The grace of our Lord 
Jesus Christ be with your spirit, brethren. Amen” (Gal. vi, 15, 18), 

For the next twelve months, indeed for life, we should resolve 
to be on the alert to circumcise the heart, the lips and the ears, 

(a) The circumcision of the heart would mean to destroy those 
vicious tendencies which lie like wild beasts in the nooks and 
caverns of the heart; to eradicate those wayward impulses which 
are beginnings of moral evil; to regulate the emotions of the heart 
so that it may love only the things that are licit, pure, noble, fair, 
There are inordinate affections which if not controlled by the grace 
of God put a blight upon the heart and impede those interior 
operations of the Holy Spirit. The human heart, with all subtle 
sentiment, plays such a large part in the structure and formation 
of character that it needs spiritual circumcision, mortification, pain, 
and humiliation. Every love of the heart should be directed to its 
Supreme Object, God the Creator, and creatures should be loved 
only in God the Creator of human and divine love. 

(b) Then, we have the urgent need of circumcision of the lips, 
We have the lack of restraint over speech which is almost a uni- 
versal defect. O, who can measure the havoc and disaster wrought 
by the uncharitable and unruly tongue! The immorality of a lie is in 
the using the organ of speech to falsely reflect that which is truly in 
the mind. What shall we say of those who use the tongue to do the 
devils work by sowing broadcast in the minds and imaginations of 
men the seeds of sin? What shall we say of him who has acquired 
fluency and grace in his ignoble talent of telling unseemly stories? 
There is the pollution of the lips. On this blessed New Year’s Day, 
we shall determine to purify, to circumcise our lips; to avoid 
calumny, detraction, cursing, swearing, scandal-monging, lying 
and obscenity of speech. Then will this golden gift of speech, 
which, in a manner, differentiates us from the brute animal, become 
like the voice of the orator in the pulpit and the song of the bird 
in the woods, an instrument telling of the glory of God. 

(c) Finally, we shall consider circumcision of the ears: In 
Extreme Unction, when the dying members of the body are being 
anointed, the ears are not forgotten, so that God may forgive the 
sins committed through the sense of hearing. There are those 
who have a weakness for listening, for discovering the unwhole- 
some imperfections in the lives of others. The coyote on the Western 
prairies can detect the dead cattle for miles. The hyena skulks 
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ground the churchyards by night and with his snout uproots the 
carcasses of the dead. He thrives best on that which is unwhole- 
some and has an instinct for finding it. 

There are persons who have a morbid instinct for finding out 
and listening to things abnormal and scandalous. Through hearing, 
come illicit imaginations and thoughts and from these come desires 
and from desires arise execution in deeds, this is the systematic 
process of sin, through the sense of hearing. The resolution to be 
formed from this is obvious. 

Let us make a brief summary of all that has been said. 

I. After the manner of Him Who was circumcised, we will 
make use of the ancient and the past to construct the new and 
the future life. 

II. In accordance with our Lord’s obedience to the law of cir- 
cumcision, we will resolve, on this New Year’s Day, to be obedient 
to His law as reflected in His Church, even when this law seems 
to have no meaning or purpose for us. 

III. We will perform the spiritual circumcision of (a) the heart, 
(b) the lips and (c) the ears. 
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SUNDAY WITHIN THE OCTAVE OF THE EPIPHANY 
JESUS CHRIST MANIFESTED IN HIS CHURCH 
BY THE REV. H. G, HUGHES 


“And all that heard Him were astonished at His wisdom and His 
answers.”’—Luke xi, 47. 


SYNOPSIS.—We are keeping the Feast of the Epiphany; i. e., the manifesta- 
tion of the Saviour of the world to Jews and Gentiles. He had long 
been promised ; and tt may seem a matter for astonishment that the Jews 
failed to recognize Him. But we have in our own times and country 
a parallel to this. Now, as then, prejudice blinds men to the truth. 
The Jews, at the time of our Lord’s birth, had an ardent expectation of 
the Messias’ coming. Yet when He came they treated Him as an 
impostor. Why? Because they had made up their minds by private 
judgment what He was to be and to do; e. g., they would not believe 
that the Messias could suffer. There are people who act now in the same 
way toward the Church which Jesus Christ has established to manifest 
Him to the world for all time. Though believing in Him, they have 
made up their minds by private judgment what His religion should be. 
His true Church they calumniate and speak evil of. As the Jews 
would not listen to the Messias’ account of His mission, so these 
people will not listen to the Church’s own account of Him. If this is 
wilful and culpable, it deserves a terrible punishment. Many are in- 
culpable, outside the Church; led away by man-made religions whose 
founders rejected the true religion of Christ. Let us examine briefly 
some of the statements made in the Gospels about the Church. (1) The 
prophecy of persecution and hatred. (2) The divine commission and 
promise. From these latter we should expect the Church to be (a) 
intolerant in matters of faith and morals; (b) claimant of infallibility; 
(c) Universal and at the same time One; (d) a Missionary Church. 
What Church answers to these descriptions? Answer, in each case, the 
Holy Catholic and Roman Church. In this way in her, Jesus Christ 
is made manifest; as also in many other ways. These thoughts are: 
commended to non-Catholics and also to Catholics, suggesting to the 
latter the obligation of a practical Catholic life that others may see 
and believe. 


We are celebrating, dear brethren in Jesus Christ, with the whole 
Church Catholic, the festival of the Epiphany of our Lord and 
Saviour Jesus Christ. The word “Epiphany” signifies a “manifesta- 
tion,” and in this festival we commemorate the manifestation of 
our blessed Lord to Jew and Gentile alike, as the Redeemer of the 
world, as the Messias who was to come, as the Word made Flesh 
and dwelling amongst us. Hence it is that holy Church has 
grouped together in the services of this season such Gospel records 
as narrate to us various ways in which Jesus Christ made Himself 
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known, or was manifested to men by His heavenly Father as the 
Saviour of the human race. That manifestation was, indeed, a 
gradual one, beginning with the bare promise of a Redeemer made 
to our fallen parents; but as time went on the person, character, 
and office of the Messias were more and more clearly and explicitly 
defined by the mouths of patriarch, prophet and psalmist; and we 
find even the events of His life, death and passion clearly foretold 
in the pages of the New Testament. 

To us, who possess the full light of the Christian revelation, 
it is, perhaps, a matter of wonder and astonishment that the Jewish 
people, and particularly their leaders, the priesthood, the Scribes 
and the Pharisees, failed to recognize in our blessed Lord, when 
He did appear, the long-expected Saviour. But we need not be 
astonished. We have here an instance of the immense, incalculable 
power of prejudice and misunderstanding to blind men to the truth. 
The action of the Jews in rejecting our divine Lord has its parallel 
in our own country and our own times. Now, as then, men allow 
their prejudices, their false notions, to blind them to the truth 
about Jesus Christ and the holy religion which He founded. 

At the time of our Lord’s birth, the Jewish people groaned under 
the oppression of a foreign power. But in the midst of their sadness 
and indignation, in spite of their national humiliation, they kept 
within their hearts an unconquerable hope—the expectation of the 
Messias, their Deliverer to come. He was to be a Son of David’s 
royal line; as King of His people He was to inaugurate an everlast- 
ing reign: under His beneficent sway peace and happiness were 
to fill the earth. How came it, that with this eager expectation in 
their hearts—never more ardent in its hopeful anticipation than 
at the time of the wondrous birth at Bethlehem—how came it, 
we may well ask, that the Jewish people rejected their Deliverer 
when at last He did appear; how came it that they knew not the 
Son of David, turned a deaf ear to His claims, and, finally, were 
guilty of His death? It was due, dear brethren, to culpable mis- 
understanding, to false ideas of what the Messias should be; to a 
misconception, resulting largely, no doubt, from pride, of the true 
nature of His office and appointed work. 

To take one instance of this, the people of Israel, in spite of the 
clear way in which the prophet Isaias speaks of the sufferings and 
death of the Messias, could not bring themselves to believe in a 
suffering Redeemer, and when our divine Lord, claiming to be 





208 THE HOMILETIC MONTHLY 


the Messias, prophesied His future passion, they rejected with scorn 
the notion that the true Messias could be subject to such an 
eventuality. The Jews looked to the Messias to restore to them, 
a hundredfold increased, their former temporal glory and power; 
_ to establish a kingdom upon earth which should have its center at 
Jerusalem ; a kingdom embracing, indeed, all the nations upon earth, 
but in which the Jews, as God’s chosen people, should have the 
chief and predominant place. In other words, they made up their 
minds for themselves what the Messias was to be and to do; they 
misunderstood the language of their prophets and, what is most 
blameworthy of all, when the Messias came in person to instruct 
them and to lift the veil from their eyes, they refused to credit 
Him, clinging obstinately to their own private judgment. Although 
He established His claims by mighty works such as no other had 
worked before Him; although His character and life were such as 
to be in themselves a proof of His divine Mission, yet they treated 
Him as a liar, an impostor and a criminal. 


I have said, my dear brethren, that there is a parallel in our | 


own country and in our own times to this blind and prejudiced 
conduct of the Jews. What I mean is this, that there are people 
who act toward the Church of Jesus Christ, which He established 
to carry on His work and teaching, to represent Him, to manifest 
Him to the world by the action of His Holy Spirit dwelling within 
her, there are people, I say, who act toward God’s Church precisely 
in the manner in which the Jews acted toward Jesus Christ. There 
are people who, though, like the Jews, they profess an ardent belief 
in and devotion to the Redeemer of Mankind, and to the interests of 
His Kingdom upon earth, yet have made up their minds for them- 
selves, by private judgment, what the religion of Jesus Christ 
ought to be. 

Like the Jews in regard to our Lord, they misconstrue and 
misinterpret what holy Scripture tells us about the Church, and 
in spite of the fact that the true Church of Christ is in the world 
to-day before their very eyes, with all the marks of her divine 
origin and mission upon her, even as the true Messias was before 
the eyes of those who rejected Him, these men suffer themselves 
to be blinded by prejudice, reject her teaching, believe and speak 
all manner of evil against her, and treat her, as the Jews did her 
Founder, as a liar, an impostor and a criminal. They will tell you 
that the Catholic Church is all that is evil; that she loves darkness 
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and hates the light; that her teaching is opposed to morality, 
education and progress. They assert that the Church holds and 
teaches principles which are subversive of the most elementary laws 
of right conduct ; that she permits and legalizes any action whatever 
provided that it rebound to her advantage; that to further her 
interests she employs and encourages lying, deceit, and murder; 
that she constitutes herself the sole judge of what is right and 
wrong, independently of the laws of God, or rather blasphemously 
and arrogantly assuming to herself the right to supplant God and 
the eternal unchangeable code of morality which results from the 
very nature of God Himself. They will assert all this in the face 
of the authorized teaching to the contrary which may easily be 
found in our own elementary books of religious instruction and 
catechisms. Sometimes, indeed, they will endeavor to bolster up their 
groundless assertions, and give a semblence of proof to their 
calumnies, by appealing to our theological authors, particularly to 
the authors of works on moral theology, from which they will cull 
extracts torn from their proper context and grossly misinterpreted. 
They will never listen seriously to any Catholic who comes forward 
to show them that they are mistaken. No; they will not permit 
Catholics to know better than they the meaning of their own 
religion, nor allow that we can know better than outsiders, what 
our Church really believes and teaches. The Jews had before them 
the Messias Himself and would not accept from Him His own 
account of His mission and work; these people of whom I speak 
have before them the Church which Jesus Christ founded, and 
they will not listen to her own exposition of her teaching. Such 
men will have a terrible account to render in the Day of Judgment; 
for the Church of Jesus Christ is the representative of Jesus Christ, 
and the manifestation of Him to the world. To her, in the persons 
of her first pastors, the Apostles, He has declared “He that heareth 
you, heareth me, and he that despiseth you despiseth me.” Any- 
thing wilfully and culpably said against the Church of Christ is 
spoken against Him, whose life and teaching and work are mani- 
fested to men in her holy teachings and practises; who is filled, 
moreover, with the very Spirit of Jesus Christ, the Holy Ghost 
who dwells in her. If, as our Lord has solemnly assured us, we 
shall have to give an account of every idle word, what must those 
expect who made venomous attacks upon the Church which He 
purchased to Himself with His life’s Blood to be His Bride? You 
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will understand, dear breathren, that I say this only of those who 
speak evil of God’s Church maliciously, being carried away and 
blinded by culpable prejudice. I am not speaking of those who 
‘through mere ignorance or misunderstanding are led to condemn 
the Catholic Church, and to attribute to her evil doctrines or 
immoral principles and practise, which she herself is the first to 
condemn in the strongest terms. There are not, thank God, many 
who will go out of their way to attack the Church in a spirit of mere 
rancor and bitterness; yet there are very many who, from one cause 
or another, have adopted this or that form of belief not taught by 
Jesus Christ. There are amongst us a large unmber of man-made 
religions. The people who invented those religions acted as the 
Jews did when they made up their minds what the Messias ought 
to be and to do. Both the Jews and the makers of new religions 
fell into the error of setting up their private judgment in the place 
of God’s revelation; and just as the Jews failed to recognize the 
manifestation, the “Epiphany” of the Messias in the Word made 
flesh who dwelt visibly in their midst, so the founders of new 
religions fail to recognize the manifestation of Jesus Christ in His 
true Church. 

Let us examine, briefly, some of the statements made by our 
divine Lord Himself concerning the Church which He came to 
found upon the earth. It is remarkable that one thing which He 
told His followers to expect was the same kind of treatment as 
He Himself underwent—treatment of the kind which I have been 
describing to you. ““Blessed are you,’ He says to His followers, 
“when men shall revile you, and persecute you, and shall say all 
manner of evil against you falsely for my sake. Rejoice and be 
exceeding glad: because your reward is very great in heaven” 
(Matt. v, 11). 

If, then, there is a religion upon earth which is hated, avoided 
and despised; about which people say dreadful things, and which 
is accused of all kinds of evil, that religion certainly answers to one 
description given of it in the Gospel. 

Let us take another point. The holy Catholic and Roman Church 
makes a claim which always rouses the extreme indignation of 
certain persons—the claim of infallibility in her teaching ; the claim, 
that is, not, indeed, to instruct men in any and every branch of 
knowledge, but to give them infallibly true instruction in all things 
that concern salvation; in other words, she claims to be able, in 
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virtue of a divine commission and a divine promise, to afford sure 
and certain information about the most important matters that can 
engage the attention of men, what, namely, we must believe and do 
in order to be saved. 

Now what does holy Scripture say about this? 

In the first place, our divine Lord gave a certain most solemn 
commission to His Apostles—the men, that is to say, to whom, as 
her first pastors, the Catholic Church can trace back her history 
in an unbroken line. What was that commission? “Go ye,’ He 
says, “into the whole world, and preach the Gospel to every crea- 
ture.” He emphasizes His words by a most gracious promise and 
a terrible threat: “He that believeth and is baptised shall be saved; 
but he that believeth not shall be condemned.” And in another 
place He says: “All power is given to me in heaven and on earth. 
Go ye, therefore, and teach all nations; baptising them in the name 
of the Father and of the Son and of the Holy Ghost; . 
teaching them to observe all things whatsoever I have commanded 
you; and behold, I am with you all days, even to the consummation 
of the world.” 

And at a most solemn time of His life the night before His 
Passion, He promised to His Apostles, and to His Church in their 
persons, the ever-abiding presence and assistance of the Holy Spirit 
“to guide them into all truth”; “to abide with them forever.” 

Here, then, we have the commission and the promise given by 
Jesus Christ to His Church to the end of time. 

What, then, should we expect to be the characteristics of that 
Church? For one thing, she will be very intolerant: she will be 
very intolerant about matters of doctrine and about the sacred 
law of God. She will stand up boldly before the world and will 
dare to say “I have the words of Eternal Life: he that believeth 
shall be saved; he that believeth not shall be condemned.” She 
will sacrifice all things rather than the truth; she will suffer all 
things rather than condone the least violation of a divine law. 
Again, her activity will not be limited to any one time or place; 
she will be found delivering her message at all times and all over 
the world. In other words, she will be a great missionary church; 
always and everywhere trying to gather people into her fold—to 
make converts. 

And, dear brethren, what religious body on earth at the present 
time is distinguished more than all others by those characteristics ? 
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What Church is it that stands up before men and proclaims her 
divine commission to teach the truth and to promulgate the law of 
God; that, having this commission, she is necessarily protected 
from all error in the delivery of her message; and that this infallible 
authority is not only demanded by the very nature of the office 
imposed upon her by the solemn commission to teach all nations 
but is also certified by the promise of the Holy Ghost? What 
Church, and what Church alone does this? There can be but one 
answer, the Holy Catholic and Roman Church. Other religious 
bodies dare not make this claim. And which is most like what we 
should expect from the words of the Gospel—the Church who 
boldly dares to make such a claim, or the denominations who dare 
not ? 

Again, which Church is it that, conscious of possessing the truth, 
will lose all, sacrifice anything, rather than permit as lawful any 
deviation from the law of God? Again the answer must be, the 
Catholic Church. In spite of the calumnies of those who declare 
that the Church permits evil to be done that good may come of it 
to herself, what I have just said is the truth. Whatever sins and 
irregularities may have been committed by individual Catholics, 
whether churchmen or laics, the Church herself has always been 
firm on this point. Let me give you two instances, one ancient 
and one modern. Had the Roman Church been willing to approve 
of the divorce and remarriage of Henry VIII., while his former 
lawful wife was still living, the whole kingdom of England might 
have been kept in union with the Holy See. But the Church 
preferred truth and the divine law even to the retention of a 
whole people. Luther and his followers, as we know from history 
were much more easy and accommodating in this respect. And 
to take an instance in regard to this same matter from modern 
times, who now is the great defender of the sanctity and indis- 
soluble nature of the marriage tie? What Church utterly refuses 
to permit the remarriage of a divorced person during the lifetime 
of the other party? The Catholic Church. As we should expect 
from the words of the Gospels, the true Church of Christ knows 
that she possesses the truth in this matter and insists upon it in 
the face of all opposition. 

Once more, which is the Church that is to be found all over the 
world, teaching one and the same body of doctrine throughout all 
her long history? Again the answer must be—the Roman Catholic 
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Church—no other. Other religious bodies there are, some very 
extensive; but they are in no sense Catholic, worldwide, cosmo- 
politan. They are the religions of this or that race, or of this or 
that country. They do not deliver always and everywhere the same 
message; they are divided in themselves. True Catholicity, as a 
characteristic of the Church described in the Gospel, includes unity : 
the Church is not only to be found spread over the world, irrespec- 
tive of nationality, but she is to be everywhere the same Church. 
She is to deliver one and the same definite message to all peoples. 
“Go ye, therefore, and teach all nations . . . teaching them to 
observe all things whatsoever I have commanded you,” “Whatso- 
ever I have commanded you”—all—not only a part; the whole 
faith, all my message. Which, dear brethren, is most like the 
carrying out of this command, the clear, definite, authoritative 
teaching that you may hear from any Catholic pulpit, the same 
the world over; or the vague, undogmatic, sentimental and even 
sensational utterances to be heard nowadays from so many 
denominational pulpits?. Truly we may apply to the Catholic 
Church what is said in St. Matthew’s Gospel concerning our 
blessed Saviour Himself: “The people were in admiration at his 
doctrine, for he was teaching them as one having authority, and 
not as their Scribes and Pharisees” ; and, should anyone here who is 
not a Catholic be led by God ‘to an examination of the claims of 
the Church, and of her sacred teachings, he will see in them the 
claims of Jesus Christ upon his allegiance, and the teachings of 
Christ addressed to his understanding, and it may be said of him, 
to apply the words of my text, that he will be astonished at her 
wisdom and her answers: for they are the reflex of the wisdom 
of the divine Child of Nazareth, and they are the answers of 
Jesus Christ to the anxious questioning of the human soul. 

In this, dear brethren, Jesus Christ Himself is made manifest to 
us working in and through His Church. She teaches with authority 
and without error, because it is Jesus Christ who, through her 
mouth, is teaching the nations by the power of His own Holy Spirit 
dwelling within her. By careful and devout consideration of our 
Lord’s life and works and teaching as we have them recorded in 
the holy Gospels, and developed in the writings of the apostles 
His witnesses, we can see many other ways in which the Church is 
the reflex of her Lord and Master, carrying on now the work 
which He did on earth, manifesting Him, in all the beauty of His 
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divine and human natures, to the world. But time will not permit 
me to draw out this truth further. So those here who do not 
belong to the fold of the Church Catholic, I commend these 
thoughts for their careful consideration; to those who have the 
happiness to be Catholics, I commend them also, since we can never 
reflect too often upon the wonderful providence of God in endowing 
His Church with so many characteristics calculated to confirm and 
secure our faith in her divine mission, nor too seriously upon the 
great obligation which lies upon us to show, by our good holy 
practical Catholic lives, the power of the true Religion of Jesus 
Christ. 





SECOND SUNDAY AFTER THE EPIPHANY 
THE HOLY NAME 
BY THE REV. FERDINAND HECKMANN, 0.S.F. 


“His name was called Jesus.”—Luke ii, 21. 


SYNOPSIS.—Introduction—God does not stand in need of a name. Only 
when God became incarnate was it necessary for Him to assume a name 
by which He should be known among the children of men. 

I. Love for and devotion to the Holy Name of Jesus is the highest 
point, the summit of our religion. (1) As our love of a person 
manifests itself by the esteem in which we hold His name and everything 
that reminds us of Him, thus also our love of Jesus Christ manifests 
itself in our love for and devotion to His Holy Name. (2) As the 
Israelites could not always pray in the temple at Jerusalem, love for and 
invocation of the Name of God kept the faith alive in them, thus also 
we cannot always be engaged in a formal act of worship, but we can 
always invoke the Name of Jesus. 

In our days love for and devotion to the Name of Jesus must 
take the form of reparation. (1) All the Name of Jesus stands for is 
in our days outraged and blasphemed. We must make reparation to 
Him for this by often invoking His Holy Name. (2) The Jews_used 
to tear their garments when they heard blasphemous words. Christ 
expects from us for such blasphemies only love and devotion to His 
Holy Name. (3) An exhortation to all men to bless the Name of Jesus. 

Conclusion. 


The Patriarchs, my dear friends, did not know the Lord our God 
by any special name. When, therefore, the Lord appeared to Jacob 
in the form of a man, the latter asked him saying: “Tell me by 
what name art thou called?’ And the Lord answered Jacob 
saying: “Why dost thou ask my name?” (Gen. xxxii, 29). And 
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indeed God, the Creator of heaven and earth, does not stand in 
need of a name, for names are employed only to distinguish one 
person from the other, and God, who is only one and beside whom 
there is none other like unto Him, does therefore not stand in need 
ofaname. When God mentioned his name to Moses, that he might 
be able to tell the Israelites by whom he was sent, He gave the name 
of Jehovah, which means “I Am Who Am,” I am the 
Eternal One who has neither beginning nor end. “Thus 
shalt thou say to the children of Israel,” said God to Moses, “He 
who is, hath sent me to you. This is my name for ever, and this 
is my memorial unto all generations” (Exod. iii, 14, 15). This 
name of Jehovah was held in so high esteem by the Israelites that 
they did not dare to pronounce it and called God only the Lord. 
When, however, God in his infinite goodness and mercy deigned 
to become man for our redemption, the nameless One had to 
assume a name by which He would be known among the children 
of men. When, therefore, the Angel Gabriel announced to the 
Blessed Virgin the sublime mystery of the Incarnation he said: 
‘Behold thou shalt bring forth a son; and thou shalt call his name 
Jesus” (Luke i, 31). “For he shall save his people from their sins” 
(Matt. i, 21). Thus God-made man received “a name which is 
above all names: that in the name of Jesus every knee should bow, 
of those that are in heaven, on earth, and under the earth” (Phil. 
ii, 9,10). If we then honor the names of the great men who have 
deserved well of their country and of mankind in general, with how 
much more reason should we not honor the Sacred Name of Jesus 
our Saviour, who has delivered the human race from the disgraceful 
bondage of sin and of the devil. Our holy Mother the Church 
has set apart this, the second Sunday after Epiphany, as the day on 
which we should especially honor and venerate the sacred Name of 
Jesus. “For there is no other name under heaven given to men, 
whereby we must be saved” (Acts iv, 12.) All that love, honor and 
invoke this Holy Name will be saved. “For,” says St. Paul, 
“whosoever shall call upon the name of the Lord, shall be saved” 
(Rom. x, 13). It seems that, besides the Providence that watches 
over every man, and that fills with blessing every living creature, 
there is a special Providence for those who love the Holy Name of 
Jesus, our God. Love of that Holy Name is indeed the highest 
point, the summit of our religion. But in our days love for and 
devotion to the Holy Name of Jesus must have especially the 


CN ee SR pnp ecg  o ee 
WS EEE By a ey Se ene 3 or ~ 


| 





216 THE HOMILETIC MONTHLY 


quality of reparation. It is impossible for us, however, to attain 
by our own efforts to that height of love which the Holy Name 
of Jesus deserves, and nothing less than divine grace is necessary 
to implant in our souls a real and effective love for the Name of 
Jesus, who is God made man. 

In the collect for the sixth Sunday after Pentecost our holy 
Mother the Church puts into our mouths a prayer of which every 
word is worth our consideration: “O God of hosts, to whom 
belongeth all that is perfect ; implant in our hearts the love of Thy 
Name, and grant within us an increase of religion; that Thoy 
mayest nourish in us what is good, and by. the fervour of oy 
devotion mayest preserve in us what Thou hast nourished.” 

Why should the Name of Jesus our God be the highest point of 
our religion? 

To find the answer to this question, we have only to reflect how 
it is with us when we love any person among men very dearly, 
It is a joy and satisfaction to us only to hear his name, or see it 
anywhere written or printed; our ears distinguish it at once among 
all other sounds, and our eyes among all the other words in a book. 
So it is with those who have any spark of true love towards our 
Lord Jesus Christ and His holy Name. They are glad of whatso- 
ever puts them in mind of Him; whatsoever has His Holy Name 
called upon it. They love to see a church because it is His House, 
and a Bible because it is His book, and a priest because he is His 
servant, and a cross because it is His mark, just as in the absence 
of earthly friends, whether they be parents or children, wives or 
husbands, brothers or sisters, men are glad of any sort of token, 
anything which helps them to remember those whom they love, and 
to feel towards them as if they were present. They love what 
reminds them of their beloved, and they are displeased with what 
puts him out of their thoughts. If they are not of this mind we do 
not call them true and real friends, we do not account their feeling 
to be true and real love. They may say kind or respectful words 
when their parents or friends are in sight, but if they take no 
trouble, find no satisfaction in remembering them when they are 
out of sight, we do not call this true love, but something else. 

Just as the zenith of our love for a person is shown by the 
affection that we bear to his name, whether we think of it, read it, 
or hear it, especially if he be absent, thus also the perfection of our 
love for our Lord Jesus Christ manifests itself in the adoring, 
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loving worship which we pay to His Holy Name, the divine 
memorial of His being and attributes, in the midst of the darkness 
which is inseparable from living by faith, and which not only hides 
Him from our sight now, but which will be dissipated only when 
we shall have arrived at the end of our earthly pilgrimage. But 
we who reverence that holy Name must reverence also the laws 
of Him that bore it, and we who love it must also love the boundless 
treasures of benevolence, mercy, and charity of which it reminds us. 
For the Name of Jesus is the memorial of all that our divine 
Saviour has done and suffered for us, for our redemption and 
salvation. It reminds us of all the stages of His life from the crib 
to the workshop, from the workshop to the public life, from the 
public life to the Cross, and from the Cross to His ascension into 
heaven, and to His daily descent upon our altars, where He 
immolates Himself for us; where He gives Himself to us, and 
where He remains with us “to the consummation of the world.” 

Under the old law, God did not make His presence felt in the 
midst of His people by constant miracles; neither could the Israel- 
ites go every day to the temple, of which Jehovah had said, “I have 
chosen and have sanctified this place that my name may be there 
for ever, and my eyes and my heart may remain there perpetually” 
(II. Paral. viii, 16). A temple which was the heart of Jerusalem, 
the center of the Jewish nation, the object of their yearnings and the 
symbol of their hopes. There were even long years of captivity, 
during which they could do no more than turn in spirit towards the 
temple, their eyes filling with tears at the remembrance of the 
festivals and the singing of canticles that they had been accustomed 
to there. But love of the name of God and invocation of the name 
of God were to them the supreme promoters of their faith and 
worship. 

It is impossible, too, that we should be always present at the 
Sacrifice of Holy Mass, which is renewed at every moment; it is 
impossible that we should always hear the Word of God spoken to 
us from Christian pulpits; it is impossible that we should always 
be occupied in reading the Holy Scriptures in order to study the 
mysteries contained in them, or be always occupied in the formal 
action of prayer and worship. But the Name of Jesus is within 
the reach of our memory at every moment; it is within the reach 
of our hearts and lips. Now to find in the Name of Jesus light for 
our faith, food for our love, strength for our will, consolation in 
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trial, grace requisite for the present moment, there, we may say ig 
the highest point of our worship of Jesus, the incarnate word, God 
made man; that is the grace which the Church asks for when she 
says, in the language she is wont to use, “O God . . . implant 
in our hearts the love of Thy Name.” Let us then in temptation, 
in trials, in times of trouble invoke this Name of mighty power. 
Especially let us often repeat the indulgenced ejaculations: “My 
Jesus, mercy!’—“Sweet Jesus, be to me not a judge, but a 
Saviour!” Happy are they who have this most tender and holy 
Name always piously on their lips! For the Name of Jesus is a 
name of peace, a name of hope, a name of love and salvation, 
Happy shall we be if we are fortunate enough to die pronouncing 
the Name of Jesus! But if we desire to breathe our last sigh with 
this sweet Name on our lips, we must accustom ourselves to repeat 
it often during our life. Let us always end our prayers by saying 
with the prophet Jeremiah: “Thou, O Lord, art among us, and Thy 
Name is called upon by us: forsake us not O Lord, our God” (Jer. 
xiv, 9). 

But in our days, my dear friends, devotion to the Name of Jesus, 
based on faith and love, must take a distinctive quality of reparation 
also. Jesus Christ is the face of God shown to the world, and 
always turned towards men to offer them grace and pardon. Now, 
that blessed Face is constantly, and, perhaps, now more than ever, 
defiled and disfigured by blasphemy and by the countless attacks 
made upon the providence and other attributes of God, attributes 
which are outraged or denied, one after'the other. Side by side 
with those who have said in their heart, “There is no God,” or 
even those who blaspheme the God whose existence they cannot 
help admitting and recognising, there are a great many men, 
Christians by baptism, to whom God is a stranger and who do not 
trouble themselves about His rights any more than if they did not 
exist. 

The world’s crime is not so much formal atheism asserting itself 
in all its crudity, as an increasingly marked tendency to do without 
God altogether; to do without Him in the transacting of public 
and private business, especially in the education of children in the 
schools, an education for which the knowledge of God is the 
necessary basis. This indifference towards religion is the master- 
piece of the spirit of the world placed at the devil’s disposal, under 
the appearance of moderation and of respect for the liberty of 
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others, which it assumes as a pretence. It insinuates itself every- 
where, casting doubt upon the most elementary truths, and drying 
up the springs of faith and holy enthusiasm. Ridicule is heaped 
upon all positive religion ; Catholic and Christian dogmas, attacked 
and’ parodied by turns, are thrust aside as fables invented by silly 
people for the amusement or terror of children. Such is the result 
of the intellectual revolt which has brought about reformation, or 
separation from the Church, and which from reformation has led 
to the denial of the whole supernatural order, in other words to 
rationalism ; from rationalism to atheism, and thence to revolution 
and socialism. 

Thus men have openly attacked God with a greater or less 
degree of hypocrisy, and have disfigured the divine features of 
Jesus Christ as they did the face of Jesus during His Passion, first 
blindfolding Him, as it were, by their indifference about religion, 
and then covering His face with the filth and spittle of their blas- 
phemous sacrilege. 

Christ, who is God with us, receives on His sacred face these 
countless outrages and insults, and exclaims, turning towards His 
Father: “The zeal of thy house hath eaten me up; and the re- 
proaches of them that reproached thee are fallen upon me” (Ps. 
Ixviii, 10). The Passion is constantly being re-enacted in the world 
in this way; therefore if we have in our hearts one spark of love 
for Him who has redeemed us by making God known to us and 
reconciling us to Him, we must tread our way through the crowd 
of His tormentors and go to Him, as Veronica did, offering Him 
the veil of reparation to wipe away all the ingratitude, all the 
blasphemy and denial and sacrilege which cover that blessed face. 
Every time an irreligious word or a denial of the existence of God 
and of the supernatural order falls upon our ears; every time the 
Divinity of Jesus Christ is called in question, or the mission of the 
Church is misrepresented; every time we hear bad words and blas- 
phemies such as are uttered everywhere—in the street, in the work- 
shop, in the club, or the theatre—we must say with our heart, even 
more fervently than with our lips: “Blessed be the Holy Name of 
Jesus.” 

The Israelites used to tear their garments in sign of grief and 
mourning when they heard a blasphemous word either addressed 
directly to God or spoken of anything which the name of God had 
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By this destruction of things which were their most private 
possessions, they openly proclaimed their even greater desire to 
wipe out the insult offered to God, which they resented as though 
it had been offered to themselves. Christ when insulted and vilified 
in His Sacred Person, His Church, or in His doctrine and in the 
ministers who teach it, does not expect us to tear our garments in 
sign of our sympathy and reparation. He expects only that we 
should turn our hearts to Him, that our souls should cry out to 
Him, Jesus. We must not disappoint His expectation; we must 
give expression to our love, and the Victim of Calvary will smile 
upon us through His tears, and through the disfigurement of His 
adorable face, and on our souls will be impressed the image of His 
countenance, that is, His virtue, both human and divine; and as we 
participate in the humiliation of the Passion we may rest assured 
that we shall be associated one day in the glory of the resurrection, 

As there are two cities here below, the city of God and that of 
the devil, there is also, side by side with the blasphemy which goes 
on around us, a sound of praise which makes itself heard on all 
sides. The invitation given by David to creation to praise the holy 
Name of God, is, and always will be carried out in a way that 
brings consolation to our hearts; for God owes it to Himself to 
keep for Himself through all time and in all places a number of 
men who have never bowed the knee to His enemy. 

Rulers of the earth, you who give laws to the nation, invested as 
you are with supreme authority, and you, priests of the Lord, whose 
dominion is in the souls of men; you, too, valiant hearts, who have 
brought your flesh into subjection to reason, and reason into 
subjection to faith; and you, all ye people, you, especially, who are 
the toilers of the earth, and who must earn your daily bread by 
the sweat of your brow; you, princes of the heavenly court, myriads 
of angels, who will be judges of the earth at the time when the 
good will be separated from the wicked; you, young men, and you 
maidens, you who, in religious life, offer your bodies and 
hearts as a holocaust and sacrifice to God, and to every kind of evil 
to which human flesh is heir; you, old men, who have experienced 
the vanity of all that passes away, and you, children, who can 
scarcely lisp as yet, “Praise the Name of the Lord, for His Name 
alone is exalted. The praise of Him is above heaven and earth” 
(Ps. exlviii, 11-13). 

If any true glory can attach to the name of any one of the elect 
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it is, because he has taken his light from the furnace of Him whose 
Name has been likened to the sun. 

The glory of the Name of Jesus is far above the praise that 
heaven and earth together could offer; it is a hymn of praise on 
the lips of all the children of Israel. 

“Q Name of Jesus,” exclaims St. Bernardine of Sienna, “which is 
above every name, triumphant Name, joy of the angels, delight of 
the just, terror of hell, in Thee rests all our hope of pardon, grace, 
and glory. O most sweet Name, from Thee comes remission of 
sins, and renewed life; Thou fillest our souls with heavenly delights 
by taking away all vain delusions. 

“O most gracious Name, by Thee the depths of mystery are 
unveiled before our eyes, our hearts are inflamed with divine love 
and strengthened for combat, and rescued from every danger. 

“O glorious Name, adorable Name, Name worthy of all our 
homage, Name of Jesus, our King, so full of sweetness, by the 
abundance of Thy graces Thou dost lift the souls of thy worship- 
ers above this earth, Thou dost enrapture with such heavenly 
sweetness that all who are devout to Thee find, in virtue of Thee, 
salvation and glory.” O may the power of that Name, worshiped 
as it merits to be worshiped, become for us the key of salvation 
and glory, through Jesus Christ our Lord, who lives and reigns 
gloriously in heaven with the Father and the Holy Spirit, world 
without end, Amen. 
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THIRD SUNDAY AFTER THE EPIPHANY 
THE HOLY FAMILY 
BY THE REV. HUGH T. HENRY, LL.D. 


“And he went down with them, and came to Nazareth; and was subject 
to them.”—Luke ii, 42-52. 


SYNOPSIS.—Introduction—The Feast of the Holy Family is placed by the 
Church in the Epiphany Cycle, whose commemoration of the marvels 
signalizing the divinity of Christ is interrupted in order to picture Hin 
as a Child subject to parental authority. Nazareth thus presents ys 
with the picture of a Model Christian Family, and gives us both earthly 
exemplars and heavenly patrons. 

. The Family as a Unit in Human Society. (a) Human society is 
built up of nations, and these are built up of families. (b) It is placed 
under the laws of God and those of civil governments. (c) The 
violation of these laws is visibly punished. Leo XIII lamented tha 
discords and wars of nations, the attacks upon the Holy See (th 
concrete, visible representative of the laws of God), and, with many 
secular thinkers, looked to the ultimate unit, the Family, for the remedy, 
(d) How this Unit of the Family might help Human Society. 

II. The Units in the Society of the Family. These units must be 
carefully looked after, if the influence of the family is to be a good ome. 
The duties (a) of the father; (b) of the mother;‘(c) of the child. 

Conclusion.—The lessons of the Feast summarized in the words of the 
Apostolic Letter of Leo XIII. Prayer of the Feast. 


Introduction.—The feast in honor of the Holy Family has been 
placed by the Church within the very brief Epiphany cycle of Sun- 
days in the Church Year. This fact is not without its peculiar 
significance. For in the Feast of the Epiphany the Church recalls 
to our minds three great manifestations of our Lord and Saviour: 
first, at His birth, when He was made manifest to the Gentile world, 
in the persons of the Three Wise Men, by the splendrous star that, 
like a great lantern hung in the heavens, led their feet through 
dark ways to the humble shed that held the Light of the World; 
secondly, at His baptism, when He was made manifest to the Jews by 
the descent of the Holy Spirit upon Him, in the form of a dove, 
and by the great voice which declared that He was the beloved Son 
in whom the Father was well-pleased; and thirdly, to His own 
immediate neighbors and disciples was He made manifest at the 
wedding in Cana of Galilee, when His almighty power changed 
water into wine, “and,” as the Gospel selection for the Second Sun- 
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day after Epiphany concludes, “His disciples believed in Him.” 
The Feast of the Epiphany celebrates the first of these three great 
manifestations ; the Octave-day celebrates the second; and the fol- 
lowing Sunday celebrates the third. As I have said, these miracu- 
lous events exhibit the Saviour of the World as heralded to various 
people—to His own disciples, to the Jews at large, and to the still 
larger world of the Gentiles; and they are events comprising 
glendid and glorious ‘signs and marvels, full of the power of the 
Divinity which they served to make known to the eyes of the world. 
But now, with all these glowing memories in our hearts, we turn 
to contemplate quite another picture; for the words of my text 
show us this infinite Maker of the universe, not engaged in perform- 
ing works of stupendous power, but as a child and subject, as all 
children should be, to the rightful authority of parents. “He was 
subject to them.” For how long a time? Until the beginning of 
His work of preaching; that is to say, until about the thirtieth year 
of His brief life on earth. This life of our Lord in the home of His 
parents in Nazareth is called His “Hidden Life’”—a life lived in 
the bosom of that lowly family; a life of which the Gospels tell us 
nothing save what is contained in the words of my text. And yet, 
few as these words are—“He was subject to them”—they in reality 
tell us a long and wonderful story; they preach to us a most 
powerful sermon ; they give us a perfect, and a perfectly intelligible, 
instruction. 

On the one hand, we contemplate. the obedience of the Child; on 
the other, the loving care of the parents. While He was subject to 
them, they were most saintly parents, commanding naught that was 
contrary to the laws of God, the laws of their faith, the laws of 
their country. They were united in a perfect society, the bond of 
union being that which the apostle so highly commends, the bond 
of love. The picture presented to us is that of the Model Christian 
Family. The ideals it represents concretely to our eyes we may 
indeed never hope adequately to realize in this world; but the 
Church would have us strive to attain them in so far as the 
weakness of our nature may permit. And to this end she interrupts 
our contemplation of the wonders wrought by the Divine power of 
Christ to remind us that He is not only a God to be adored, but a 
Man to be imitated; and she also presents to us Mary and Joseph, 
not merely as the most highly favored of human beings, whose 
merits are to be praised by us and whose intercession is to be 
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sought by us, but as models earnestly to be studied and faithfully 
to be copied. We may study this picture of the Holy Family 
to-day, with interest, let us hope; but certainly with much Profit, 

I. The Family as a Unit in Society—I have said that the Holy 
Family was a society—a small one, it is true, comprising but three 
people, the mother, Mary; the foster-father, Joseph; the child, 
Jesus. Small as it was, the society of that family was a perfect 
one, with competent authority to command, with obedience to count 
upon, and with charity as a bond of union. As a society, it was 
inevitably placed in relation to similar societies around it—the 
various households of the immediate vicinity and of the town itself 
of Nazareth. The still greater Jewish people or nation was made 
up of such households; and, in its turn, the Jewish people formed 
one of the large units which together formed the “family of 
nations,” or what is called human society. 

Now, this vast aggregate of the peoples of the world is placed 
under the laws of God and those of the various governments of the 
world. If it is to strive properly after the happiness the Almighty 
Ruler of mankind designed for it, it must render to Caesar, that 
is, to competent human authority in civil life, what belongs to 
Caesar; and, on the other hand, being placed primarily under the 
government of God, it must also render to Him the things that 
belong to God. If it fail in this double duty, it will surely purchase 
for itself condemnation; and its punishment will be meted out to it 
visibly in this world. Whoever reads intelligently the long story of 
human society, cannot fail to see the finger of God writing, 
between the lines of that story, the inevitable moral that unhappi- 
ness follows where the laws of God are consciously broken by the 
governments of the world, or where the civil authority is unjustly 
weakened and defied. Whether we consider any remote epoch in 
that history, or whether we consider the present time in which we 
live, we become conscious of the discords and hatreds which divide 
the nations of the world into hostile camps, and of the resulting 
wars and rumors of war which afflict human society. 

It was this picture which so wounded the tender heart of the 
Father of Christendom, Leo XIII., when, at the close of that 19th 
century whose life was almost contemporaneous with His ows, 
and whose history he knew so intimately because of his own 
preéminent position in it, he drew the melancholy picture of its 
history which immediately became famous in all the countries of 
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civilization. They recognized the awful truths he pointed out in 
his “Song to the Departing Century,” which he wrote in the closing 
hours of its last day. He admits that the 19th century was in many 
respects a most notable one, in the progress of the arts and of 
literature. These things are indeed valuable, but they cannot com- 
pensate for the lack of higher things—for the lack of justice, of 
right laws, of correct obedience, and of that peace which can alone 
be guaranteed by equitable laws and correct obedience to them. 
Therefore does the great Father of Christendom pour out his 
lament : 


“A noble nurse of all the arts, 

The Age departs :— 

Let who will sing the truths it taught, 
The marvels wrought: 


“Me rather shall its sinful years - 
But move to tears, 

As in a backward glance I see 
Its infamy. 


“Shall blood of men be my lament, 
Or sceptres rent, 

Or Vatican’s dear citadel 

Besieged of hell?” 

Indeed, how much blood of men had been wantonly shed during 
those past one hundred years! And the Vatican, which represents 
concretely the government of God upon earth, how unjustly it had 
been assailed! It is a mournful picture he draws, a terrible sum- 
mary of a century’s growth. Was it a mistaken thought he had? 
There can be little doubt that the same thought had been in his 
mind for many years. So much, indeed, did it weigh upon him, 
that he repeats it in another poem written on the Christmas Eve of 
the new century. He presents to our eyes the scene of the first 
Christmas night, nineteen hundred years ago, when the King of 
Peace came upon this earth in the form of a human child, and 
when the angelic herald sang from the calm depths of heaven the 
glorious message, “Peace on earth to men of good will.” But now, 
he sees no swift splendor kindle the darkling skies, he hears no 
heavenly host sing a song of peace. This earth, where peace 
should reign, hears only the tramping hosts of evil that bring desola- 
tion with them and portend still worse afflictions: 


“Alone the hosts of hellish wrath 
Reaping its children, earth may hear; 
Alone the garnered aftermath 
Of groan and tear.” 
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And to what cause shall we attribute this terrible contradiction 
between the merciful designs of God and the awful havoc wrought 
by men? The Holy Father answers the question: 


“God’s law the growing Age hath broke; 
On parents, tender love hath trod: 
The world can bear no more the yoke 

Of man or God. 


“Foul Discord rends the State in twain; 
Old Friendships scowl in hostile bands; 

Red Slaughter wields her sword amain 
With dripping hands. 


“O long-desired of every land, 
Come, Peace, and nevermore depart; 
Come, Love, and join us hand to hand, 
And heart to heart.” 


It is not to be wondered at that, amidst the echoes of such earthly 
discords, the heart of the great Pontiff should have turned in that 
direction for a promise of better things, whither the thoughts of 
even secular rulers and publicists and lovers of their kind are now 
more and more turning; that is, to the ultimate unit of Human 
Society, namely, the Family. If that unit be carefully preserved in 
its God-given features; if the sacredness of family-life can be 
properly safeguarded and its power for good can be increased, then 
truly shall most of the evils afflicting human society be removed, or 
rather be evaded before they can do us harm. For human society 
is simply made up of families, which bear relationship to other 
families around them, such as one nation bears to other nations. 

Let us suppose that each family cultivates a real spirit of affec- 
tion for the others in its vicinity; that it looks, not with envious 
eye, but with applauding heart, on the success of its neighbors; 
that, with brotherly affection such as Christ inculcated in the little 
family of his own disciples and apostles, it seeks no preéminence 
of social status over others; suppose that it seeks no glory it wil 
not readily share with others, relies on no political favoritism for 
benefits peculiar only to itself, displays no vain ostentation in its 
social functions, looks with no disdain on the poorer lot ofa 
neighbor, repeats not to others any scandalous story it may have 
heard and manifests no secret it may accidentally have discovered; 
suppose that it lives up to the spirit of that Jewish proverb which 
attributed the cleanliness of the city to the fact that each household 
kept its own doorstep clean; suppose it sets its face sternly against 
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that false kind of “loyalty” which meets an unfriendly act on the 
art of a neighbor, not with a spirit of gentleness and conciliation, 
but with the beginnings of a feud which is zealously nurtured and 
handed down as an heirloom of hatred to unborn generations; 
suppose it is ever ready with sincere proffers of helpfulness when 
sickness, or anxiety, or ill-fortune, overtakes a neighbor; suppose, 
in fine, that living up to the law of the Gospel, it looks upon its 
neighbors as really brethren in Jesus Christ; suppose, I say, that 
every family should strive after such an ideal; is it not clear that 
the larger families which we style nations would soon learn that 
envy of other nations can only provoke misunderstandings and 
strifes ; that it is much better to cultivate friendly relations than to 
nurture hatred ; that conciliation is much better than wounded pride 
and its mean support of haughty retaliation; that equitable dealing 
with other nations is much cheaper in the long run than huge 
armaments by sea and land; that a sensational and scandal-monger- 
ing press is, like a scandal-uttering tongue, something to be 
frowned upon with merciless severity ; that a patriotism which keeps 
alive old antipathies, ancient heirlooms of misunderstanding which 
should long since have been buried deep under a just ridicule, is 
the kind of patriotism upon which the self-seeking politician builds 
many of his hopes of preferment, a patriotism such as Dr. Johnson 
styled “the last refuge of the scoundrel”; that commercial ad- 
vantages which are gained only by unjust intrigue or superior 
violence may indeed make a nation wealthy, but have never yet 
made it wise or happy; and finally, that the laws of God, which 
alone can safeguard the family in its relations with other families, 
which alone can give the adequate sanction to that kind of just and 
gentle treatment of other families such as I have briefly sketched, 
that these laws of God are, even in a human sense and from the 
standpoint of a merely human diplomacy, the only safe reliance of 
nations as they are of families and of individuals? 

In the closing years of that century whose melancholy portrait he 
afterwards drew, Pope Leo XIII. established the Pious Association 
of the Holy Family ; placed among the feasts of the Church the one 
we are to-day celebrating, the Feast of the Holy Family, and com- 
posed the three exquisite hymns which adorn its Divine Office; and 
published to the world the Apostolic Letter which points to the 
home as the basis of “the prosperity and happiness of public and 
private life.” 
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I have tried to show in how many ways public life would be 
benefited by the example of comity, gentleness, mutual affection 
and just relations exhibited towards others by a model Christian 
family. Such should every Christian family strive to be, having 
for its ideal presentation the picture our meditations might easily 
draw for us, when we contemplate the gentle and laborious life of 
St. Joseph, the abounding love and maternal care of the Blesseq 
Mother, the filial obedience of the God-child. As water does no 
naturally rise higher than its source, so in vain shall we expect g 
nation to attain higher levels of civic virtue than those attained by 
the families composing the nation. 

II. The Units in the Society of the Family—The Holy Family 
at Nazareth has, however, still a more intimate lesson for us, | 
have shown how a nation is but an aggregate of families, just as 
some splendidly built edifice is in reality made up of stone placed 
against stone. But in vain shall we admire the architectural lines of 
that edifice, the correct proportions of the facade, the imposing 
grandeur of its mass, if meanwhile the carefully chiseled stones 
are themselves crumbling to slow dust from the action of the 
weather without, or from some chemical disintegration from within, 
Or, to vary the figure somewhat, the military pageant of a fleet of 
war vessels is but a cheat and a deception, if in any one or in all 
of the ships there is a spirit of insubordination that may lead to 
mutiny. While the family is a unit amongst other units which 
make up the nation, so the family itself is a society comprising 
various units—the father, the mother, the children. If it is to bear 
its proper relation to other families, it must first strive to attain 
the proper relations of its own units one to another. 

The father is the authoritative head of the household. Let him 
see to it that his authority be equitably and gently exercised, just as 
the almighty Father of all men, from whom the human parent 
alone derives his power, exercises a sway tempered by mercy. 
While the father has rights, he has also corresponding duties. He 
must be vigilant, and not slothful. He must be active, not indolent. 
He must be observant, not self-centered; for he is, in the last 
analysis, the responsible head who is looked to for a proper order- 
ing of the house. Then, too, his commands must not be capriciously 
given, or their violation capriciously punished. He is not fit to rule 
a household if he cannot rule his own temper; and if his own 
manner of life be disorderly, if he acts without premeditation in 
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his own important interests, if his own life is drifting along from 
year to year like a rudderless vessel, he is simply a parable of 
reproach to those whom it is his office to bring up to the standard 
of diligent and correct living. He expects obedience without mur- 
muring or evasion. Let him then give the example of obedience, 
without murmuring or evasion, to the laws of God, to the laws of 
the Church, to the laws of the land; for example is more powerful 
than precept. “He only is fit to command,” as the Imitation of 
Christ shrewdly observes, “who has himself first learned to obey.” 
But especially let him beware lest the example he gives be positively 
evil; for his words are the first lessons his children will learn. If 
his tongue fly to cursing and vituperation, to vulgarity or to 
obscenity ; if his heart unburden itself of uncharitable sentiments, of 
cherished hatreds, of unjust criticisms of men or of institutions; if 
he relate before his children stories of his prowess in shrewd and 
dishonest dealing, he is training up, for the service of God and of 
the State, children who will bring shame to his own gray hairs and 
confusion ta themselves. And if he will hope to escape the 
irreverent tongue of his own children, let him first be diligent in 
exhibiting, in their presence, the most refined courtesy to all people, 
to his own wife, to his own children, to his own servants, to all 
with whom he comes into contact. God has clothed him with great 
power, but has also placed upon him vast responsibilities. Taking 
St. Joseph for his patron, let him meditate on the laborious life of 
that just man, following him in spirit through the various duties 
of the day: at meals, at work, at prayer, at recreation. 

The mother of the family has her own special rights and cor- 
responding duties, in subordination to those of the father. The 
child she rears for God will learn, not alone from her lips, but as 
well from her actions, her gentleness, her self-restraint in speech, 
her love and deference to her husband, her diligence in the affairs 
of the household, her charity in conversation—the child will learn 
from her, I say, his deepest lesson of duty. She cannot meditate 
much on the hidden life of the Mother of God at Nazareth without 
appreciating more and more fully the miracle of favor with which 
God has signalized her position in the family, the miracle of 
nature which gave her the sublime status of motherhood, and the 
miracle of grace which gave to her as an exemplar and patron the 
Immaculate Mother of the Son of God. 

The duty of the child is that of obedience and of reverence. 
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Little need be said upon this unit of the family society, although 
the family is constituted as a society expressly for his benefit. Both 
his animal and his spiritual well-being are placed in the hands ang 
under the direction of his parents. They must be vigilant not only 
in providing all the necessary helps to these two ends, but must al 
look carefully to it that neither is jeoparded by the company he 
keeps or the books he reads. The rule under which he is placed has 
already been hinted at; the best part of his training at home will be 
through example rather than by precept. The orderliness, the 
respect for all the social proprieties, the family decorum, the 
charitable conversation, the mutual love of parents for each other 
and of parents for the children, the spirit of obedience and respeq 
for all properly constituted authority in the Church and in th 
State, all this atmosphere, which should permeate the household as 
a permanent possession, will be the strongest prop upon which the 
education of the child will rest. As I have said, the society of the 
family was organized by almighty God for the special good of the 
child. It is not perhaps to be wondered at that the same God 
should have bestowed upon the child no less a model than his own 
beloved Son. 

A nation built up of such families as this which I have briefy 
tried to illustrate, a citizenship made up of the units of sucha 
family society, will have solved its deepest problems. We have, it 
is true, been considering an ideal condition; but the ideal is what 
we must, however weakly and poorly, strive to attain. The measure 
of our attainment will be the measure of our true happiness as 
citizens of the State and as heirs of the Kingdom of God. 

Conclusion.—It will not be amiss to sum up the lessons of this 
feast in the words of Leo XIII., who instituted it: “The deeper 
the roots of virtue strike into the soil of the family, and the more 
alert parents are, by word and deed, to inform the souls of the 
young with the precepts of religion, the more plentiful are the 
fruits resulting to the good of society in general. It is of the 
highest importance, therefore, not merely that domestic socitty 
should be constituted holily, but as well that it should be governed 
by holy rules; and that a religious spirit and a Christian life should 
be diligently and constantly nourished in it. Therefore it was that 
the merciful God, when He had decreed to perfect the work of 
Redemption which the ages had so long awaited, so ordered the 
work that its first beginnings should exhibit an august model of 
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family divinely constituted, in which all men might see an exemplar 
of every virtue and holiness. Such a family was that at Nazareth, 
in which the Sun of Justice, ere He should shine with full radiance 
on all the nations, was first hidden; and this family comprised 
Christ, the Lord God, together with His Virgin Mother, and her 
most holy spouse Joseph, who was to be the foster-father of 
Jesus . . ~ And so all fathers may see in Joseph a splendid 
norm of parental watchfulness and care; mothers may perceive in 
the most holy Mother of God an admirable illustration of love, 
modesty, obedience and perfect faithfulness; and children have in 
Jesus, who ‘was subject to them’, a divine model of obedience which 
they should admire, worship, and imitate.” These earnest and 
glowing words of the Vicar of Christ lead us to utter, with a fuller 
realization of their meaning, the words of the Prayer which Holy 
Church places in the Mass of this Feast: “O Lord Jesus Christ, 
who, being subject to Mary and Joseph, hast consecrated home- 
life by unspeakable virtues; make us, with their help, to be 
instructed by the examples of thy holy family, and to obtain their 
eternal fellowship. Who livest and reignest, with God the Father 
in the unity of the Holy Spirit, world without end. Amen.” 
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FOURTH SUNDAY AFTER THE EPIPHANY 
THE SHORTCOMINGS OF CIVILIZATION 
BY THE REV. JAMES BELLORD, D.D. 


“Unless the Lord build the house they labor in vain that build it. Unless 
the Lord keep the city, he watcheth in vain that keepeth it.”—Ps. cxxvi, 1, 2, 


SYNOPSIS.—I. The two principal factors in the formation of society are 
religion and civilization. Each has its place, the one subordinate to the 
other. (1) Meaning and origin of religion; its position in society; its 
effects on past and present civilization. (2) Meaning of civilization; 
its position and its effects. (3) Progress comes from a proper union of 
these two elements. 

II. Analysis of modern progress. Evil conditions due to disturbance 
of equilibrium between the two factors of society. The proper value to 
be given to civilization. Civilization apart from true religion can never 
be permanent. 

III. Lessons from history. Civilized countries. These lessons applied 
to present-day civilization. High civilization not an unmixed blessing 
for the many. Attended by many evils. 

IV. Religion must guide and guard civilization. Must be free; must 
be respected. 


I. There are two great benefits conferred by God on men as 
forming a society ; Religion, which is their organization for spiritual 
purposes; civilization, which is the order of their temporal society. 
Man requires both of these; he has a spontaneous inclination to 
establish each; he has needs of two kinds which these supply. The 
double nature of man must be cultivated. It is the greatest of 
mistakes to neglect either the soul for the body or the body alone. 
We have the two classes of interests, two kinds of duties, and both 
are from God. Although spiritual interests are supreme, yet God 
has not ordained that men should so seek them as to neglect 
temporal and worldly ones. It is commanded that we subject the 
world to us, and study it and use it for our purposes, yet we must 
not devote ourselves to these pursuits solely or even chiefly. Man’s 
duty is to advance forever on the two lines of soul and body, in 
civilization and in religion. Let us consider these separately. 

(1) Religion is the order of human life on its spiritual side; it 
consists primarily of knowledge and action, of belief in God, then of 
conformity with Him by imitation of Him and worship, and so tt 
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leads to perfect union with Him in beatitude, which is the final 
end of man. This is the noblest of God’s gifts. It is also the 
fundamental, the primary stage in man’s development. It affords 
the rational basis for all other duties, it lays down principles for 
the guidance of man’s worthy life, it is the model and the security 
of the temporal order of society. Religion appears to be necessary 
as a discipline for the mind and the emotions before men can 
proceed to carry out their earthly vocation. Even in its imperfect 
forms, religion puts before men something higher and purer, 
something more exalting and strengthening than this world affords 
them; such as the idea of the Infinite and Eternal, the idea of 
supreme justice and of future retribution, motives of courage, energy 
and sacrifice. The civilizations of China and Greece, Mexico and 
India, Egypt and Rome, sprang from a religious source. Our 
higher, broader, more lasting civilization has sprung from an ade- 
quate source in that religion which is of divine origin, the religion 
of Jesus Christ. 

(2) Civilization is not religion, nor is it precisely the child 
of religion. It rises from a different department of the human 
nature, but it requires the sunshine and the heavenly dews of 
religion to call it into activity and guide it in safety. The object 
of civilization differs entirely from the object of religion. Civil- 
ization consists in the organization of society and the effec- 
tiveness of government, with laws of good order, and power to 
enforce them: it consists also in national possession and artificial 
works, cities, roads, harbors and other conveniences; in regular 
industry, agriculture, manufacture, commerce and the instruments 
of these; in mental cultivation and refinement, the sciences and arts. 
These are very far from being the whole of human life; they are 
even far from being sufficient for themselves. To develop them 
rightly, it is first requisite that men’s souls be formed to virtue; for 
the fruits of civilization are not essentially good or evil in them- 
selves; they are good if applied properly, but they may become the 
instruments of self indulgence and wrong to others. Religion 
supplies the training of the inner man which is necessary for the 
tight ordering of his outward life. There are many good and 
most important things which are not included in civilization, such 
as happiness, virtue, religious truth. Civilization, then, is not the 
sum of all good. It does not necessarily contain all that is best 
for mankind. It is too often assumed that civilization is the 
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essential good, and that half civilization or half barbarism jg of 
necessity evil. But that is not so. They are both stages of human 
progress. Each has its advantages, each has its disadvantages, 
Civilized virtues will be of a higher kind than the uncivilized: 
civilized vices far more revolting and destructive, and less ex. 
cusable. The barbarians who passed over the Alps to the sack of 
Rome were uncivilized, but they were frugal, chaste and braye; 
they had more happiness and freedom, and had germs of a greater 
future in them than the degenerate Empire with all its refinement 
and wealth. 

(3) Progress in its full sense is advancement in the total well 
being of mankind. If it is complete it would include both religion 
and civilization, moral goodness as well as industry, knowledge of 
God as well as science. And it should mean advance from premises 
towards conclusions in each of these things, and also the extension 
of these benefits to a larger number of men. But progress is 
generally meant in a much more limited sense; so it may be real 
and good as far as it goes, but it may have very serious deficiencies, 
There may be progress in enjoyment but not in population, in 
industry but not in comfort, in liberty and political capacity but 
not in happiness, in mechanical inventions but not in justice or 
brotherly equality. The deficiencies may be of more importance than 
the gains; thus it may be that progress is in these things that benefit 
the few and leave the multitudes worse off than ever; or, perhaps, 
the evils which spring from neglecting to make progress in certain 
things may destroy all the benefits that have been won in other ways. 

II. It is evident then that the modern progress of which we 
hear so much is not the same as the general progress of humanity; 
for the progress usually spoken of is progress in civilization only; 
and civilization does not cover the whole of human life, or give 
play to all human faculties, or meet the whole of human wants. It 
would be a fatal mistake to suppose that civilization was all in all 
and that it is the final perfection of man. There is great danget 
in estimating civilization above its value. Our achievements have 
been most wonderful; our discoveries have been almost as astonish 
ing as miracles; we can hardly exaggerate in describing our prog- 
ress; yet we may exalt it above other things which are mort 
important still, or neglect these altogether, and so disturb the right 
balance of things. And this is what actually has taken place. The 
world has had successes which are too great for its equilibrium; 
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its eyes are dazzled by its own splendors; it is intoxicated with 
the abundance of its triumphs, and has lost its right senses. Men 
think that this age is without equal and that they are of different 
cay from their ancestors; they consider their present advance to 
be irresistible and eternal ; they expect that all the evils of the world 
will be extinguished by the force of civilization, and that a reign 
of prosperity without example will command. They think that 
nothing more is required for this end than the natural forces that 
are contained in our civilization. 

Simultaneously with this undue exalting of civilization there is 
a grieving impatience of the restraints of religion, a contempt 
for it as unpractical, a hatred of it for its high claims on our 
obedience. As religion does not deal with the material and visible 
part of civilization, as it is not an authority on investments and 
machinery, it is treated as having done nothing for civilization. 
The revelation of God is considered less wonderful and less useful 
than the revelation of electricity. Humanity is supposed to have 
discovered greater marvels than religion has ever taught. Civili- 
zation, therefore, has not merely been set above religion, but it has 
been put in place of religion. Humanity has been substituted for 
God. A new idolatry has sprung up, and all the homage of the 
soul is paid to man and his works. As a consequence, we find that 
the crimes which men reprobate are not those against God, but 
those against civilization. If a man blaspheme the Name of God 
it is nothing ; but if the Church shall say a word that is in the least 
derogatory to the dignity of civilization, it is a crime that shall 
never be forgiven in this world. The most hideous crimes against 
morality are of small account, for they only injure God and His 
weaker, innocent creatures; but a trivial offence against property 
is visited with the severest chastisement. 

Nothing could be more unphilosophical, more short-sighted, more 
pregnant with evil consequences than this severance of the two 
allied interests of men. The different faculties of man or depart- 
ments of his being must be in equilibrium, each corresponding to 
the other. A one-sided training disturbs the balance of parts, the 
natural checks and aids which each should afford to the other, 
and it introduces confusion and internal warfare. If in one nation 
half the population is highly civilized and the other half in a state 
of barbarism, there can be not such a thing as harmony, equality of 
tights and powers, unity of action. If in studying a science you 
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totally neglect one branch, you will never properly understand the 
others. So too, it must be if one half of the human character be 
developed and the other half be perverted or stunted. It would not 
be conducive to progress if the body were cultivated and not the 
mind; if strength, size, muscle were increased by care, and all edy- 
cation neglected ; so too, if the mind be cared for exclusively and 
the moral qualities neglected, we should have a race of clever 
criminals. In like manner, if the spiritual side be neglected in 
favor of the worldly side of human nature, if civilization be sub- 
stituted for religion, there may, indeed, be a certain amount of 
progress, and rapid for a time; but it will be premature and irregu- 
lar, partial and unbalanced, and must be injurious to the general 
progress of mankind . In the work of human advancement there 
is a chain of connected causes, all of which are essential to the 
perfection of the whole. Material progress must be directed by 
science; science must be guided by moral virtue; morality rests 
upon faith; faith is the gift of God. 

Civilization, as being one of the divine benefits to man, is not to 
be depreciated: but neither is it to be over-valued. It is but one 
in the chain of causes, and is not the most important amongst them, 
It cannot stand alone, it cannot do the work of a higher being than 
itself. As arithmetic cannot take the place of astronomy, as 
machinery will not do the work of literature, so civilization cannot 
enable men to dispense with religion. They are different, .as soul 
and body are different, but as these are necessary one to the other 
as forming the complete man, so are religion and civilization the 
complement each of the other. Of the two, religion is the superior; 
for religion is able to lead men to civilization, but material civiliza- 
tion is not able to lead men to religion. Civilization deteriorates 
without religion; religion is equally vigorous in a half barbarous 
as in a fully cultivated community. The Christian religion, as 
embodied in the Catholic Church, is indefectible and eternal. Civili- 
zation, if left to itself, is subject to the universal law of decay; 
when it is at its ripest it is ready to develop from its own substance 
the germs of corruption and death. Its only chance of permanent 
life is to be found in its going hand and hand, inseparably united 
with that other element of human progress which can never die, 
the religion of Jesus Christ. 

III. Those who think too highly of the functions of civilization, 
who think that it is sufficient alone for all the needs of humanity 
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and has an indefinite future before it, would do well to consider 
the lessons of the past and apply them to our own times. 

.(1) Our present civilization is not the only one that has ever 
heen. There has been progress as wonderful, comparatively, as 
ours in every part of the world. We have traces of it in India, 
China, Babylonia, the Valley of the Nile, Mexico, and more 
especially in Greece and Rome. The cultivation of these countries 
was much more advanced than we should think possible in the 
absence of the material appliances which we possess. We are 
not alone in the possession of freedom, popular government, good 
taste, and high principle. Many ages besides our own were dis- 
tinguished for their wit, brightness, cultivated manners, enjoyment 
of life, art, literature, and even of science to a respectable extent. 
In the earliest times works of immense engineering skill were 
carried out, great empires were organized and governed with a 
completeness that we could not excel, were it not for our railways 
and telegraphs. The old masterpieces of poetry, philosophy, gram- 
mar, of sculpture, history, architecture command the admiration 
of the twentieth century. Many of our inventions are rediscoveries 
of what was known to the ancients. Their buildings, much more 
durable than ours, are marvels, not only of beautiful workmanship, 
but of scientific knowledge. 

Those civilizations were of as good promise as ours, but there 
was an appointed limit which they could not pass. They did not 
continue ; they withered like autumn leaves, and disappeared almost 
as completely. “The earth is the grave of dead civilizations as well 
as of men” (Devas) ; as we scrape its surface we are discovering 
each day memorials of the great power and high cultivation of royal 
races whose very memory has perished. Other nations come; in 
some cases they may take up the former civilization and carry it 
on in their own fashion; more frequently they begin again afresh 
and soon surpass their predecessors. We have no assurance that 
our civilization will not die out in its turn. It would be a fit ending 
for our pride were it to be humbled to the dust, and all our 
grandeur hidden from the knowledge of future generations under 
six feet of vegetable mold. 

Our present stage of progress merits all admiration, but we must 
remember that it does not by any means profit all men. To many 
it is a great blessing, but to millions, perhaps to scores of millions, 
it is a terrible curse. Think of the terrible cruelity and injustice 








238 THE HOMILETIC MONTHLY 


which have attended the march of civilization in new countries, 
Then, again, there are the paupers, the disinherited, who live by 
beggary and dishonesty; the workers, crushed with long hours 
and heavy labor, who have no time for recreation and are cyt 
off from all but the enjoyment of intemperance; the miserable 
dwellers in the slums of great cities, living in a state of starvation, 
disease, misery and vice. In no past times has there been such 
degradation, or such a great multitude as are now sunk hopelessly 
in the depths. Their condition is worse than any slavery in the 
cruelest of times, or any barbarism in the remotest corners of the 
world. They are deprived not only of their inheritance in civiliza- 
tion, but of what they should inherit as human beings, and even 
of what the beasts enjoy, the earth to feed them, the sunlight to 
warm them, water to drink, pure air to breathe. To the poor, the 
weak, the savage, civilization too often means the destruction of 
freedom, comfort, and existence. 

(4) Further still, the benefits that civilization brings to men are 
limited. It cannot do everything for us by any means. If it were 
a hundred times more powerful and extended than it is, it could 
not regenerate mankind, or change human nature, or create uni- 
versal happiness. We should still be the same fallen race, exposed 
to temptation, full of sin, therefore, of misery. Our chief “evils 
are not the result of oversights or mistakes, or ignorance of natural 
laws, and they are not to be cured by human contrivances”; they 
rise from the corruption and weakness of our fallen nature, and 
their remedy is supernatural. How little we have profited by the 
great leaps we have made in material civilization! We have mul- 
tiplied the resources of other times a thousand-fold, but do we 
use them to better advantage? Look at the countries that have taken 
the lead in inventiveness, and energy, and wealth; and who can 
say that they have raised the type of human nature and produced 
a more noble, generous, amiable, divine race of men? This is the 
progress we ought to aspire to; the progress of our civilization 
does not reach to this; it is very wonderful, but it is altogether on 
a lower level. 

(5) The operations of civilization are not wholly good. Men in 
their labors interfere with the order of nature and produce ills 
that must be remedied. A great deal of civilized endeavorers are 
employed in doing with one hand and undoing with the other. 
Thus great manufacturers cause a crowding of men together into 
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cities; the rivers are polluted and the earth must be pierced 10,000 
feet to find pure water; the air becomes poisonous, so there must 
be gigantic arrangements made for transporting the population 
continually into a purer atmosphere; the earth grows foul and 
great systems of sewerage must be devised. Noxious weeds and 
yermin, or some blight or pest, are transported from their natural 
abode to places where they multiply and work great havoc. Other 
animals are destroyed recklessly and must be preserved in sufficient 
quantities at great expense. Forests are cut down; in consequence, 
large tracts are parched by the heat or swept by floods, rivers dry 
up, and the production of wealth is hindered till the high lands 
are replanted or reservoirs constructed. Unnatural conditions of 
life cause all sorts of new diseases, and this has to be met by a 
corresponding advance in medical skill. Machinery makes many 
productions much cheaper, but that is because part of the cost 
has been transferred to the worker; he has put so much force into 
the making of them which is not replaced by the wages given in 
return; hence come poverty and starvation; and to meet the diffi- 
culties we have to found immense social and charitable organiza- 
tions. The expansive energy of nations is an element of progress; 
but as expansion must be at a neighbor’s expense, it becomes 
necessary to keep it in check by large standing armies and oc- 
casional destructive wars. Civilization has increased commercial 
energy, which is another element of progress; but as civilization 
does not supply moral restraints, that energy takes the direction 
of selfishness and then of dishonesty, with the result that fraud, 
or measures of protection against fraud, necessitate an amount of 
vitality and labors which increase the difficulties of living. Thus 
much of the power of civilization is wasted in remedying the evils 
that civilization has caused. 

IV. So it has to be remembered while we are dwelling on the 
glories of modern civilization that there is another side to the 
question. Civilization has its limitations like every thing else, 
it is open to abuse, and it may do harm as well as good. False 
ptinciples work themselves out into injurious consequences. If 
civilization is treated as being the sole good thing on earth, suf- 
ficient for all purposes, needing the guidance of no higher principle, 
the source of all human perfection; if other elements of life are 
neglected and deprived of their proper attention, the progress which 
is achieved will be imperfect, and will result in unexpected calam- 
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ities. Under such circumstances civilization will be incomplete, it 
will not meet the wants that fall within its scope, weaknesses wil] 
appear at various points, it will become fatally evident that it lacks 
that blessing of God which is necessary for full prosperity. Hopes 
will be disappointed, wisdom will prove to be folly, labor will be 
vain. Religion must have its privileges and its functions duly 
recognized. It does not, of course, claim to direct all the operations 
of civilization, but it demands freedom and respect; it demands 
supreme authority in its own particular sphere, and it requires that 
there should be peace and natural aid, and not warfare between 
the two supreme authorities that rule respectively the spiritual and 
the temporal life of men. Unless this be accorded there must be 
fatal flaws in the work of civilization. ‘Unless the Lord build the 
house, they labor in vain that build it. Unless the Lord keep the 
city, he watcheth in vain that keepeth it” (Ps. cxxvi, I, 2). Civili- 
zation, therefore, without religion must necessarily fall short of 
the proper fulness and soundness of its life. “Can the rush be 
green without moisture, or a sedge-bush grow without water? 
When it is yet in flower, and is not plucked up by the hand, it 
withereth before all herbs. Even so are the ways of all that forget 
God, and the hope of the hypocrite shall perish, . . . His 
trust shall be like the spider’s web, he shall lean upon his house 
and it shall not stand, he shall prop it up and it shall not rise” 
(Job viii, 11-15). 














THE HOLY HOUR 
A SERIES OF CONFERENCES 


BY THE REV. WILLIAM GRAHAM 
CIRCUMCISION 
THE Worp SACRIFICE 


“After eight days were accomplished that the Child should be circum- 
cised, His name was called Jesus.”—Gospel of day. 

The first shedding of the Precious Blood took place in the sacri- 
ficial rite of Circumcision. The bleatings of the “Lamb of God,” 
slain for sin, were heard for the first time to-day. Though blood 
no longer flows on our altars in the daily sacrifice, yet He, around 
whom we cluster in fervent prayer during the “Holy Hour,” is 
amongst us by virtue of a sacrificial act. For our Lord issues into 
Eucharistic life in and through the clean, bloodless rite of holy 
Mass—the one sole lawful Sacrifice, that has replaced. all others 
and which sums up and expresses all that was worthy, or of good 
repute, either in the degenerate rites of paganism or in the divinely 
appointed sacrifices of the law of Moses. 

The one great Sacrifice of the Cross, by which Christ adequately 
atoned for the sins of the world, persists in the pure, spotless, and 
bloodless Sacrifice of the Mass, applying to men’s ever recurring 
and various needs the fruits reaped and conquests won on Calvary; 
and thereby rendering the “Name of God greatest amongst the 
Gentiles, from the rising of the sun to the going down of the 
same” (Mal. i, 2). The tree of the Cross, the tree of life, is still 
budding; and the fountains it struck from the rock and sweetened 
are still flowing in the Mass. To help you to value this treasure, I 
propose to state briefly what is meant by and summed up in the 
word sacrifice, of which the Mass is the highest form. 

I. Sacrifice is a word that meets us at every turn in life. 
Figuratively speaking, it means self-surrender, the giving to, or 
doing for another, something that costs. Some of us, perhaps, 
meet here to-day for the devotion of the Holy Hour at the cost of 
time, pleasure, or convenience, that in this sense we gladly offer in 
sacrifice to almighty God. Devoting one’s services, one’s health, 
or wealth, or even life itself, to others is thus often termed sacri- 
fice. Sacrifice is, therefore, the gift of something we can call our 
own in self-surrender. But sacrificial givings, or gifts, are nearly 
always used in connection with religion. The very word sacrifice 
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means doing a sacred or holy thing; i. ¢., giving or offering self 
or things we call our own, to God. They are all His already, ih te 
true; but, like a father, He gladly takes, as a mark of love and 
gratitude, what, strictly speaking, is not ours, but His own. Men 
have always, therefore, instinctively offered gifts to their God. The 
offering of prayer and praise, either by heart or voice, to God, is 
but an offering of His own gifts of mind, affection, and speech 
to the Giver. To do so, out of a motive of love and gratitude and 
by way of homage and thanks, is inward sacrifice, the very keynote 
and essence of all true personal religion. It is this that gives life 
and value to all outward forms and must accompany even the 
offering on our part of such a priceless treasure as the Sacrifice of 
the holy Mass. 

But man is not a spirit, nor an isolated unit. He is body and 
soul and one of a group. He is gregarious and social, and God has 
given him sway over this earth and all in it; hence, he feels drawn 
. and bound to offer in return public, outward, and joint worship, 
the main rite of which was always deemed to be that of sacrifice; 
i. e., the united offering, by a duly elected official, called a priest, of 
some outward gift. From the earliest times men offered to Deity 
such things as fruit, wine, meal or animals; and these offerings, 
with their attendant rites, constituted acts of sacrifice. In order 
to show that these gifts were not granted in a selfish spirit, but 
rather as a proof that God had exclusive rights over man and his 
possessions, the things thus offered were consumed or put out of 
use. The wine was poured out, the incense burned, the meal 
scattered, the animals slain, the bread eaten, and so forth. 

Hence the word sacrifice, in the strict technical sense, may be 
defined as “the setting aside and offering to God alone of some 
outward gift, afterwards destroyed or put out of human use by a 
lawful minister, in recognition of God’s supreme dominion over all 
things. It is, therefore, the chief form of public worship.” 

II. It stands to reason that there should be one great central 
act of divine worship that can be offered to God alone; and which 
it were idolatry to offer to a creature. This is the supreme act of 
homage, called Sacrifice, reserved to the Divinity. Other forms of 
worship may be offered both to the Creator and the creature; but 
not this. We may and do pray to creatures, honor them, thank 
them, and do them reverence; but we cannot sacrifice to them 
without sin. 
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Thus, we revere and pray to our Lady, the angels, and the 
saints; but it would be a crime to say Mass to them. Mass is re- 
served to God alone, because it is a sacrifice. We say Mass in 
honor of our Lady and the saints, but to God alone we offer it. 
History shows how even the pagans made gods of their kings and 
heroes and deified the powers of Nature before daring to sacrifice 
to them. The instinct to worship God by sacrifice is so ancient 
and widespread as to seem to be inherent in our nature, or rather, 
to come down from some primitive revelation. Hence, in the 
infancy of the race, we find God accepting the sacrifice of Abel and, 
later, the sacrifices of Noah, Melchisedec and Abraham. So uni- 
yersal was the instinct of worship by sacrifice amongst all nations 
that the rite was offered everywhere. It was practiced both in 
cultured Greece and in imperial Rome as well as amongst the wild 
and savage tribes that hovered on their borders, 

The perversion of this supreme act of worship, in being offered 
to idols and false gods, no more tells against its inherent worth 
than do ignorance and vice against the inherent grandeur of the 
great powers of intelligence and free will. Food, drink and medi- 
cine may be poisoned ; air and water corrupted ; and, in like manner, 
the great rite of Sacrifice, witnessing so impressively to the 
supreme dominion of God over His creatures, may be made the 
very groundwork of devil-worship. The best gifts of God may be 
perverted. Do not men who ought to and do know better still 
sacrifice, in a manner, to lust and mammon? Note well that the 
rite of sacrifice has neither perished nor ceased with that of the 
Cross. In a pure and bloodless way, it still continues. All other 
forms of legal sacrifice, however, have been abolished, or rather, 
have found their fulfilment, completion, explanation and full per- 
fection in the Mass. “I will not receive a gift,” 1. e., a sacrificial 
offering, says God, speaking of His own divinely appointed Sacri- 
fices, “I will not receive a gift from your hands, . . . for from 
the rising of the sun, even to the going down, My name is great 
among the Gentiles, and in every place, there is a Sacrifice, and 
there is offered to My name, a clean oblation” (Mal. i, 11). Hap- 
pily, the one pure holy Sacrifice that we daily offer to the one true 
God is thus beyond the reach of human perversity. Through 
whatsoever hands it passes, or under whatsoever surroundings, the 
Mass is said, be it under the lofty dome of a cathedral, or under the 
lowly roof of a wayside chapel ; in a sordid prison, or in a gorgeous 
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palace, the Mass can be neither soiled nor spoiled. Gold rusts not, 





neither does the Mass. The Sacrifice of the Cross, carried thro “i 
by the agency of wicked Jews and Gentiles, was not thereby le this 
acceptable to God; or less beneficial to men. The same holds try ( 
of its continued and perpetual renewal in holy Mass. Sac 

III. What a priceless inheritance, then, is ours in holy Mas! dail 
What a noble privilege, to be able to asist at, and, by holy Com Bind 
munion, even to share in the one sole Sacrifice, by which adequate ( 
worship is offered to the Being, “Who made heaven and earth.” our 

The Athenians raised an altar to the unknown God, whom ¢ our 


Paul preached, and around Whom we are privileged to cluster jn 
holy prayer to-day. He comes to our altars in holy Mass, anf 
stays with us in the Blessed Sacrament. He visits us in a state of 
Sacrifice, and still remains “the Lamb, as it were, slain,” to be our 
food. 

Have we then nothing to offer Him? Shall we kneel befor 
Him with empty hands and still emptier hearts? No! Rather, in 
obedience to the great law of Sacrifice, we too shall offer our gifts 
at His holy altar. The great public Sacrifice of the Church js 
perfect; and in essentials, unchangeable; but it is not so with the 
personal and inward gifts that God asks of us and has a right to 
get. When we assist at holy Mass, we jointly offer it with the 
priest; but this offering of ours should come from a heart free 
from rancor, ill will, and carnal dross of any kind. All powers 
of the soul unite in the supreme act of worship, called 
the Mass. These powers are gifts of God, too often, alas! spoiled, 
nay, perverted by us—gifts, not unfrequently used, in sacrificing 
to the idols and false gods of the day. Let us bring them back 
captive to God. Sacrifice is the surrender of what we call our own, 
to another; but in relation to God, there is no mine or thine, all is 
His. If He asks the heart—the group of powers that we have 
spoiled by sin, it is but to return that heart to us, healed and 
sanctified. Self-surrender to God is thus a holy form of self- 
agegrandisement. He rejected the sacrifices of the old law; but 
never, “the humble and contrite heart.” How much less then, when 
joined to the clean and spotless outward Sacrifice of the new law, 
that ever finds favor in His sight. Our hearts must go out and up 
to God in the Mass. 

But the Mass is a memorial of the Passion, reminding us that 
Sacrifice is the measure and touchstone of love. Mass is a great 
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em in action. It is a sacred drama, the burden of which, so to 
ay, is, “He loved me and delivered Himself for me.” Let us return 
this love by some little daily acts of self-sacrifice; and resolve, e. g.: 

(1) To make, if possible, the sacrifice needful to hear daily Mass. 
Sacrifice is no longer limited to one spot, or time, but ascends 
daily, as an odor of sweetness, “in every place.” To assist at it, 
indeed, is a privilege rather than a sacrifice. 

(2) Next, let us bend to the great law of sacrifice, facing us in 
our daily lives. This is another way of saying that we must take up 
our cross daily, and follow our Lord. 

(3) Our Lord to-day willingly submitted to the cruel law of 
Circumcision, to which He was not bound. Why should we repine, 
or rather, why should we not gladly sacrifice our liberty, in obeying 
the laws; and follow the counsels, to which by duty, or promise, we 
are bound? Remember that self-sacrifice is the measure of our 
love of God and the standard of our progress in the spiritual life. 





First SuNDAY AFTER EPIPHANY 


THE Worp SAcrIFICE—CONTINUED 


“He went down with them and came to Nazareth and was subject 
to them.”—Gospel of day. ' 


Two suggestive texts bearing on the work “Sacrifice” are drawn 
from Scripture for our instruction in the Mass of to-day. St. 
Paul, in the epistle, tells us “To present our bodies a living sacri- 
fice, holy, pleasing to God, our reasonable service”; and in the 
Gospel we are told, that our Lord went down with His parents to 
Nazareth and “was subject to them.” Thus, the service of God, 
by duty to Him in life-long self-surrender of body and soul; and the 
service of man, by obedience to parents, superiors or others, repre- 
senting God, are both states of sacrifice. We live, therefore, in an 
atmosphere of sacrifice. Do what we may, we cannot escape either 
the word or the reality it stands for. We worship God publicly, 
by offering up the solemn action and office of holy Mass, the stand- 
ing Sacrifice of the Church; and are, moreover, called upon to 
worship Him privately and personally, by a life of obedience, 1. ¢., 
sacrifice or duty. Our Lord did so before consummating the Sacri- 
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fice of the Cross on Calvary. Nay, He does so still. The recluse 
of Nazareth, who was subject to Joseph and Mary, is to-day the 
recluse of the Tabernacle. He is there, in a state of Perpetual 
obedience, or sacrifice, subject to the control of His priests, Hj, 
life therein is, to us, an undying object-lesson of love and duty, 

I. But we are dealing here with sacrifice in the strict technic] 
sense of the term. We have seen that men ever felt drawn, by duty 
and need, to give expression of their conviction of God’s supreme 
dominion, and their own dependence thereon, by a special act of 
worship, named Sacrifice, and reserved to Him alone. This ac 
took the form of offerings; but not every offering to God is Sacri. 
fice. The thing or creature offered had to become a victim, i. e, 
it had to be changed or destroyed. Hence the death of the victim, 
or some change of state, equivalent to death, was always deemed 
a necessary element of this rite. The creatures offered in sacrifice 
were usually either those that share life with man, such as animals, 
or those that contributed to his support, such as fruit, oil, wine or 
meal. Needless to enumerate the various kinds of sacrifice. They 
all, in some way or other, symbolized the one great Sacrifice of the 
Cross and its continuation in the Mass. What were called the 
bloody sacrifices, typified Christ’s Sacrifice, as enacted on Calvary; 
those that were bloodless, represented it, as perpetuated in the form 
of the Mass. All forms of sacrifice must disappear before the 
Mass. It is the sole legitimate form of sacrificial rite, destined to 
survive and replace all others. Bloody sacrifices ceased at Calvary. 

In a sinless state, sacrifice would have doubtless assumed a very 
simple form, fitted, and meant only, to give outward expression to 
men’s inward feelings of love and gratitude, such as the offerings, 
that good and grateful children make to their parents ; but sin intro- 
duced a new element, the consciousness of guilt, and the consequent 
need of expiation or atonement. Hence, sin offerings, by way of 
satisfaction for guilt, overshadowed all others. Bloody rites, nay, 
even human sacrifices, grew common, in order to appease offended 
Deity. Men rightly felt that the “wages of sin is death”; and 
therefore chose either their fellow men, or other creatures, by way 
of substitution for themselves. The victim thus chosen, stood for 
guilty man. Man as much as said, I offer to God, the Lord of life, 
who has supreme dominion, and can justly slay me for breaking 
His laws, this creature of mine which I slay or destroy instead of 
myself, in recognition of these rights of God. The Almighty could 
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jostly claim even the sacrifice of human life. Indeed, He tested 

te s fidelity, by demanding the sacrifice of Isaac; and we 
nay say, that death and sickness form a kind of human sacrifice, if 
rightly understood. Our Lord, too, offered Himself as a sin- 
offering on the Cross, and His Sacrifice, a human one, was accepted. 
To kill one another, in sacrifice, is unjust and immoral and, as 
sich, forbidden, and yet death, as a punishment for law-breaking, 
is, in many cases, quite legitimate and right. Society avenges itself 
on criminals, by death, without a twinge of remorse; and so too, 
does Nature, if we infringe her laws. Men rail at vicarious suf- 
fering, and the substitution of victims for the sins of others; but if 
we reflect, there is neither a nation nor an individual that is not 
actually suffering, i. ¢., being sacrificed, for other people’s sins. 
Offended Deity requires satisfaction for sin, just as offended 
society or outraged Nature. 

But, there was only one sacrifice that could adequately atone for 
sin, that of Christ; for, as St. Paul says, “It is impossible that with 
the blood of oxen and goats, sin should be taken away” (Heb. x, 
iv). It was Christ, the Divine Victim for sin, “the Lamb that 
taketh away the sins of the world, who redeemed us in His blood,” 
and who still applies that redemption to our souls, nr in the 
holy Sacrifice of the Mass. 

Bear in mind, that the rite of Sacrifice, as I said, did not cease 
at the crucifixion on Calvary. It is carried on, down through all 
ages, in the Mass. The holy rite has never ceased, and never 
will cease, any more than the worship of God, of which it is the 
one main central act, exclusively offered to Him. Sacrifice, there- 
fore, is indestructible. In the Eucharistic form, it has been puri- 
fed and uplifted, ever rising to God, with the sun, as the “clean 
oblation,” the perpetual exercise on earth of the Priesthood of 
Jesus Christ. 

II, Abel was the first type of Christ in His sacrificial aspect. 
His offering of a lamb in sacrifice, and his cruel death at the hands 
of a wicked brother, made him a marked type of our Lord, offering 
Himself, “The Lamb of God,” on the altar of the Cross; and still, 
as high priest and victim, offering Himself in the Mass. Cain, who 
slew his innocent brother, was doomed to wander a branded 
criminal, away from the people of God; just as our Lord’s brethren, 
the Jews, who slew Him, wander to-day away from the new 
Kingdom of God, without an altar, a temple, or a home. 
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Now, the new Abel, still offers acceptable sacrifice, in the mystic 
rite of Holy Mass. Therein, He undergoes mystic death, by the 
“two-edged sword,” of the consecrating formula, in order that we 
may have life, and “abundance of life”; for His Blood therein 
“cries to God for mercy and grace more loudly than that of Abel,” 

People often ask in surprise, why He, who is the “God of the 
living, not of the dead,” should look favorably on a rite cf which 
death or destroyal is a necessary element. True, but it was sip 
that made the atoning sacrifice a necessity. Death by sacrifice was 
a sort of necessary sequence, a kind of Divine afterthought, like 
redemption, brought on by man’s abuse of God’s gift of liberty, 
And yet, the living God, rich in mercy, makes the death of Christ 
in Sacrifice issue into streams of fresh life. “Christ dies, that we 
may live.” The law of sacrifice may be even called the law of life 
Traces of this may be seen in nature, where life is ushered in by 
death. Rocks perish, are crushed, and ground down, to form the 
soil in which plants live. These, in turn, perish, that animals may 
flourish and find life. We too, must keep down and slay the ani- 
mal life, the lower self, that the life of the spirit, the higher life 
of grace, may reign in our souls. Well did our Lord say, “He that 
loseth his life will find it.” Death to the body, by self-sacrifice, is 
life to the soul. How truly and aptly did He indicate the fruits 
of His own sacrificial death, by saying, “Unless the grain planted 
in the ground dieth, it itself remains alone.” He died in obedience 
to the mysterious law of sacrifice, that countless saints might live, 
Through His death and burial, He has become “the life of out life.” 
His body, the mystic grain, planted in the tomb, has grown upa 
hundredfold, furnishing the choice wheat, that in the holy Mass is 
transformed, by mystical destruction, into the “bread of the elect, 
and the wine bringing forth virgins.” “I am the true Bread come 
down from heaven. He that eateth Me, the same also shall live 
by Me” (John vi, 58). 

Value then the holy Mass. It is a mine of priceless wealth. 
They who assist at it and, much more, they who communicate in tt, 
unlock its treasures and need never “go empty away.” We live in 
an age when the craze for pleasure and the shirking of all forms of 
sacrifice is undoing the work of Christ. 

Let the holy Mass, therefore, be to us a life-long reminder of 
how Christ was “obedient unto death, even unto the death of the 
Cross.” This is the lesson taught by the gospel of the day, and 
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enforced still more strongly by our Lord’s Eucharistic life in the 
Tabernacle. At every sick call, every visit, every Communion, to 
every demand of His creatures even, He seems to say, “Ecce venio,” 
“Lo! I come ever ready to sacrifice myself for the brethren.” 

To each one of us, our home and sphere of duty is our Nazareth. 
Like Jesus, we have to go down there and “be subject” to those 
whom we are bound to obey, those, indeed, to whom we owe any 
duty, for duty is obedience to God. As the fruit of the prayer of 
the Holy Hour to-day let us determine, therefore: 

(1) To obey almighty God, 4. ¢., to be ever like Christ, “About 
our Father’s business.” 

(2) To shrink from no act of self-denial, that the call of duty, in 
other words, obedience to God, requires. 

(3) Rather say with our Lord in the garden, when the sacrifice 
asked of us seems more than we can bear, “Father, not my will, but 
Thine be done.” 





SEconp SuNDAY AFTER EPIPHANY 
TRANSUBSTANTIATION 


“This beginning of miracles did Jesus in Cana of Galilee.”—Gospel of day. 


The miracle of Cana is, in a manner, daily repeated in holy 
Mass. At Cana, our Lord changed water into wine; on our altars, 
He changes wine into His precious blood. In both cases, if you 
ask how, we can only say, by the power of His creative word. To 
replace nothingness by something, is as great a mystery as chang- 
ing one thing into another. Both are the effects of infinite power. 
If the word Transubstantiation is not in the Bible, the truth it 
stands for is. The term, well understood, is brimful of philosoph- 
ical and theological thought, and aptly voices the mind of 
Christ, when, on a subsequent occasion, He used the words, “This 
is my body,” and “This is my blood.” The word also expresses 
the mind of the Church to-day, as it does that of the Church in 
the 4th century, uttered by St. Cyril, who says, “What seems to be 
bread is not bread; but the body of Christ: and what seems to be 
wine, is not wine; but the blood of Christ.” The word of God 
given expression to, ministerially by the priest, flashes over the 
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elements laid on the altar and effects the change of their syp. 
stance into that of Christ’s Body and Blood, which, thus veiled, 
becomes our spiritual food and drink. “For My flesh is meat 
indeed ; and my blood is drink indeed” (John vi, 56). 

I. In a certain sense we may say, God gives Himself to Hig 
creatures in all His gifts, even in the very bread we eat, and the 
water we drink; but the wonder disclosed by the Mass is, that He 
has devised a means of actually giving us as food the body and 
soul He assumed when, “The Word became flesh and dwet 
amongst us.” 

To perpetuate this indwelling, He made the Sacrifice of the new 
law, the holy Mass, assume the form of a sacrificial meal or banquet, 
wherein priest and people share in the Victim. Such was Mass a 
the Last Supper, in which the priest or host, our Lord Himself, 
shared with his guests, in the intimacy and close fellowship of a 
meal, the gifts He blessed and changed into His Body and Blood, 
In this bloodless form is the great Sacrifice of Christ carried on in 
the holy Mass. 

The longing for Communion with God, in and through a sacri- 
fice, in the form of a meal, existed both amongst Jews and Gentiles, 
The Paschal Lamb and many others mentioned in Scripture are 
instances in point. Even the pagans had their fabled banquets, 
wherein men sat down at tables with the gods. The religion of 
Mithra had “a sacrificial meal of bread and water, mingled with 
wine, which the priest had blessed.” 

“Thou art a priest for ever according to the order of Melchi- 
sedec,” says holy David, speaking of our Lord. Now, St. Paul, in 
his epistle to the Hebrews, builds his argument for the royalty and 
priesthood of Christ, on his likeness to this obscure personage, 
named Melchisedec, all we know of whom is, that he was “King 
of Salem,” and “priest of the most high God”; and that he offered 
in sacrifice, bread and wine, which Abraham and his soldiers were 
invited to share (Gen. xiv, 18). 

All sacrifices, involving the consumption of the victim, or thing 
offered by the priest and people, were but forecasts, or distorted 
symbols, of the one pure, holy, and bloodless Sacrifice of the Mass, 
that has succeeded, replaced, and abrogated ali others. 

Being a sacrifice in the form of a sacred meal, Mass must be 
completed by the priest’s Communion. Hence, in case of sudden 
illness, or death after Consecration, and before Communion, a 
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second priest is called in, to consume the Sacred Elements, i. ¢., to 
fnish the Sacrifice, by holy Communion. The essence of the Mass 
is in Consecration, but Communion is its completion. Though 
Communion on the part of those present at holy Mass is not 
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oO His required, yet all are earnestly invited to share in the Victim, mysti- 
nd the cally slain on the altar. It is the express wish of the Church, 
at He authoritatively declared at Trent, and emphatically renewed in the 
y and recent decrees on frequent Communion. Thus, and thus only, does 
dwelt the public, or as it is often called, the community Mass, realize the 





jdea of the banquet, or great supper, wherein God, the Father 
Almighty, sits down at table with His children, to eat “the Bread 
of Life,” the bread come down from heaven, our daily bread, as it 
is termed in God’s own prayer, the “Our Father”—a meal, more- 
over, to which all, even the lame, blind, and halt from the highways 
and byways of life are cordially invited. 

II. Shrink not in dread from the thought of this close contact 
of the glorified body of Emmanuel, “God with us,” with His im- 
perfect, nay, even foul or wicked creatures, in holy Mass. The all- 
pure Body and Blood of Christ are no more affected by unworthy 
communicants, than is the Divinity in coming into contact with the 
foul, sordid, loathsome creatures of earth. The Mass is a pure 
and holy Sacrifice; and the Body and Blood of Christ, a Divine 
food, whether the priest who says it, or the communicant who 
shares in it, be a Judas, or a St. John. For, just as in the Passion, 
it was our Lord’s body and soul that suffered in the tor- 
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chi- ments He underwent, not the Divinity; so to-day, in the outrages 
, in and abuses heaped on the Blessed Sacrament, it is the visible 
and accidents, not the august Presence they veil, that suffer. Men 
ge, who say Mass or communicate in conscious unworthiness, “eat 
ing and drink damnation to themselves,” it is true, but the glorified 
red humanity, present in the host, is as little affected thereby, as 
ere the sun in the heaven, by what it shines on. And lest men should 

be shocked at the prospect of receiving Christ’s visible and tangible 
ng body, or everwhelmed with the glitter and grandeur of the same 
ed body as now seen in heaven, He chooses to veil the reality, under 
$s, the appearance of bread, the very staff of life, and wine, the juice 

of the most luscious fruit. Calvary was not a sacrificial meal, 
be whereas the sacrifice of the cenacle was, and in the holy Mass, still 
en is He said Mass Himself, the night before His crucifixion, and 






ordered His apostles to perpetuate the same ordinance, the same 
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sacrificial meal, as He had just gone through, when “He took 
bread into His venerable hands, and said “This is my body,” ete, 
“Do this,” 4. ¢., repeat the same holy rite, “in remembrance of Me” 

III. If you ask how the gifts of bread and wine we offer in holy 
Mass turn into the Body and Blood of our Lord, I can only say 
with the Catechism, “By the power of God.” It is not the utterance 
of the priest’s words in the Sacrifice, but the divine energy behind 
them that transforms the elements we see on the altar. At Can 
of Galilee the host and his guests saw only in Jesus a young peas. 
ant from the neighboring village; but “the conscious water saw its 
God and blushed” into the new element of wine. Now, the same 
power is at work in the Mass. The power that drew from the 
empty void the wondrous worlds that dot the sky ; and that is daily 
effecting magical, substantial changes through the instrumentality 
of His handmaid, Nature, is not less effective in the daily Sacrifice 
of the Mass. 

If you further ask what warrant have we for the wonders of the 
Mass, I can only say we believe they take place on the word, clearly 
and repeatedly expressed, of Him “who can neither deceive nor be 
deceived.” We see these marvels by faith, not by sense; with the 
eye of the spirit, not the eye of the flesh. As our Lord said to those 
who rejected the truth of these very wonders, “It is the spirit that 
quickeneth, the flesh profiteth nothing.” Even in the realm of the 
natural the trained eye of a naturalist or a geologist sees a world 
of wonders in a flower or a fossil that are invisible to a rustic. In 
like manner the eye of a believer, trained and schooled in faith, sees 
a world of wonders in the Eucharist that no unbeliever can dis- 
cern. “The carnal man perceiveth not the things that are of God.” 
It is only the spiritually minded—those whose eyes have been 
opened the ears unstopped by the power of grace and truth that can 
recognize our Lord in this “the most wonderful of His works.” 

How can we sufficiently thank God, then, for the great marriage 
feast of the Lamb—the banquet prepared for us in holy Mass; 
and the gift of faith, to discern therein “the body of the Lord,” 
made the food of our souls! Who will envy the guests at Cana, 
who had “Christ in their midst,” since we may meet Him daily at 
the great sacrificial banquet of the holy Mass, and share in “the 
bread of the strong, and the wine bringing forth virgins,” and 
which helps us to advance daily in spirit “from strength to 
strength.” 
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We of “the holy hour,” steeped in the memories of the Passion, 
inow what it cost our Lord to have His Body bruised into the 
wheat that gives us our daily bread, His Blood strained in the 
yine-press to be our drink. 

Let us not shrink, then, from a life of self-sacrifice. Our Lord’s 
fife on earth was one of continued sacrifice, as is to-day His sacra- 
mental life in holy Mass. Self-denial is the lesson He silently 
teaches by example, the most powerful of all sermons. To shirk 
the Cross is almost equivalent to denying Christ. Sacrifice is bit- 
ter, but He has sweetened it. It seems an anomaly, but really a 
life of self-sacrifice is a happy life, a continued feast—it is “Cana” 
with “Jesus in the midst.” 





















Tuirp SUNDAY AFTER EPIPHANY 


CHRIST, THE VICTIM OF THE SACRIFICE OF THE Mass 







‘Lord, I am not worthy that Thou shouldst enter under my roof.”— 
Gospel of day. 





These loving and humble words of the Centurion are now em- 
bodied in the Mass, and uttered by the priest before communicating 
himself or others. They express our feelings in being privileged 
to receive Christ, not merely into our houses, but into our breasts. { 
Our Lord makes Himself the Victim of a sacrificial meal, that He 
may come to us and be one of us; and that we may be lost in 
Him, our God, though still remaining ourselves. It seems supreme 
folly; but it is the way with Infinite love, Who “delights to be with 
the children of men” and yearns for a return of their love. The : 
crib and the Cross, and the holy house at Nazareth, spoke out this 1 
love of our Lord God; but Jesus was then only “passing by.” He 
was constrained and limited to one fixed time and to one fixed 
place, whereas now, He perpetuates Himself everywhere, and at 
all times, in holy Mass and Communion. Whether without sin, love 
would have thus brought Him on a visit to our earth, we cannot 
tell, but we do know, that actually, “He loved us and delivered 
Himself for us,” i. e., He became our substitute, as a victim for sin. 
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He came to undo the work of sin, and for this, both a priest ang 
victim of Infinite worth were wanted. Christ became both, and iy 
holy Mass is both. It was not the Jews nor the Romans who offeres 
sacrifice on Calvary, it was Christ Himself, our High Priest. Th 
same takes place in the holy Mass. It is not the officiating prieg, 
but Christ Himself, through a minister, voicing and personatj 

Him to say Mass. Hence, the speckless holiness of the Mass, Oy 


Lord is in it both offerer and offered, Priest and Victim at once . 


I. Our thoughts to-day, during the “holy Hour,” will turn tp 
Christ, as the Victim of the daily Sacrifice. As we have already 
heard, the mystic rite of sacrifice did not cease with that of the 
Cross on Calvary. Christ who was crucified there remains eve 
an offering, or victim, for sin. He is ever the Lamb, “standing, 
as it were, slain”; or, as the prophet Malachi expressed it, “In 
every place, there is sacrifice, and there is offered to my name,a 
clean oblation,” 7. ¢., “A pure, holy, and spotless victim.” 

We cannot have a sacrifice without a victim, 4 ¢., something 
immolated by a priest on an altar or sacrificial table. The word 
victim, means something bound, because in olden times the oxen 
and other animals offered in sacrifice were decked and bound 
round with garlands of flowers. 

Now, who, or what is the victim in the Sacrifice of the Mass? 
At first sight, it might seem to be the bread and wine, this being 
the thing offered, but no; they only form the remote matter of the 
sacrifice. When they are termed victim, or host in the offertory, 
it is only by way of anticipation, 7. e., as something to be made 
into a victim. The offering of the victim proper takes place in 
the prayer after the Consecration, when the bread and wine are 
already changed into the Body and Blood of Christ. The real 
victim of the Mass is our Lord who lies on the altar, and in the 
chalice, under the appearance of bread and wine. Their substance 
has been replaced by that of the Victim of Calvary ; and the accidents 
that produce sense impressions only remain. The permanent reality, 
or substance of the bread and wine, never an object of sense, is 
gone. Our Lord is thus helplessly, as it were, bound to these 
appearances; and reduced to a state in which, by a self-imposed 
law, He is fit only to be the food and drink of His creatures. 
In this way, He who died once, and once only, on the Cross, 
assumes the state of victim in daily Mass, and satisfies all the 
requirements of a true sacrifice in the strictest and most tech 
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nical sense of the term. The Mass is no mere figurative sacrifice, 
nor the Victim offered in it, either. 
IL. But, it may be said, if Christ is now immortal and impassible 







- The & inheaven; if, to use St. Paul’s words, “He dieth now no more, and 
Priest, death hath no longer dominion over Him,” how can He be a 
nating  yictim in the Mass, since death, or its equivalent, is the necessary 
- Our BF fate awaiting every victim offered in sacrifice? 





True; but the death in holy Mass is moral or mystical, not 
physical, as on Calvary; a kind of death, sufficient for a sacrifice. 
The common view of the mystic death of the divine Victim in 
the Mass, is that involved in the distinct consecration of the bread 
and wine. To the eyes of the apostles at the Last Supper, as to 
ours in the Mass, the Body of our Lord lay in the bread, and 
His Blood in the cup, or chalice, as far as the actual words of 
Consecration went, though there was no physical separation of 
the Body and Blood. Hence, the essence of the sacrificial 
action, or mystic slaying of the Victim, is in the words of the 
Consecration. There is a parting or separation of the Victim’s 
Body and Blood by a distinct verbal utterance over each element. 

Another opinion places the mystic death of the divine Victim 
of the Mass in a moral lowering of state. He who is life itself, 
















fass? in its highest, most radiant, and glorious form, lies like a dead thing, 
eing § without the use of bodily senses and organs, in its sacramental 
f the state, on the altar, is, so to say, a victim, bound, and at the mercy 





of His creatures. This is equivalent to the death or destruction 
of Him who is our life. As was said, the Body and Blood of 
our Lord are safe from outrage; but the symbols or accidents that 

















are & veil them may be injured, dragged about or thrown into the fire. 
rel — Thus, our Lord annihilates Himself, to be a victim in the Mass, 
the in the state of food. 

ance A third opinion puts the essence of the representative, through 
ents teal sacrifice of the Mass, in the offering, or presentation to God, 
lity, of the Victim, already slain. The Victim was first destroyed or 
>, is FF slain on the Cross, and thus made fit for continual sacrificial offer- 
hese ing. Thus our Lord is ever presenting Himself, in His glorified 
sed state, as a victim for sin; and this is repeated and carried on in the 
res, Mass; a condition sufficient, it is said, for true sacrifice, without 
Oss, need of recourse to any mystic death or lowering state. 

the Whatever view we adopt, however, it ever remains true, that 
ch- the great dramatic rite of holy Mass is a true and real re-presen- 





256 THE HOMILETIC MONTHLY 


tation of the death of the Lord as Victim, “till He comes.” The 
ordinance, enacted at the Last Supper, the Church, ever a true and 
faithful witness, exactly carries out. The mighty Word of God 
like a two-edged sword, wielded through the ministry of her priests, 
severs mystically the Body from the Blood, and thus, sacrificially 
and mysteriously, effects the death of Christ once slain in reality 
on the Cross. 

III. How can we sufficiently admire the wisdom and goodness 
of God, in furnishing us with a holy rite, which, whilst preserving 
the essential character of a true sacrifice, yet does not wound or 
shock by the mangling of the sacred Victim ; but is a “clean oblation” 
of Him, Who once died in unspeakable anguish on the Cross. The 
Victim is made bread for us, in marked opposition to the coarse 
repulsive sacrifices of old. Flowers deck the altar, golden wheat 
and luscious wine are used, as veils to hide the glory of the Lord, 
and to draw man into sublime union with the divine Victim of 
Calvary. “The creature is thus delivered from the servitude of 
corruption, into the liberty of the glory of the children of God” 
(Rom. viii, 2), and in holy Mass, “all creatures, animate, and in- 
animate, praise the Lord.” 

Christ was made, and, in our daily sacrifice, still remains, the 
Victim, offered in atonement for our sins. It is we, not He, who 
should suffer; but surely, the love that urged such sacrifice will 
not be lost on us. As we kneel round our sacramental Lord, and 
reflect on what it meant, and still means to Him, to be the Victim, 
that has taken our place, in disarming the just wrath of God, let 
us resolve to make some return for all that He has done. and still 
does for us. As Victim, He has more than paid the price of our 
redemption ; but His merits must be applied to each one separately. 
Now, the fruits of His sacrifice come home to us personally, in the 
mystic immolation of ourselves to almighty God. We must grow 
like unto Him, in other words, we, too, must become victims. Of 
ourselves, we could not atone, for we could not be adequate victims, 
for one single venial sin; but with Christ, as our sin offering, our 
Victim, once on the Cross and daily in the Mass, “were our sins 
as red as scarlet, they shall be made whiter than snow.” 

We give, and perhaps, generously, to the altar. We contribute 
to the upkeep of the daily sacrifice ; and the support of God’s priests, 
but God wants more, He wants personal service. He wants victims 
of righteousness and duty, who can only be secured at the cost 











3, the 
, who 
» will 
, and 
ictim, 
d, let 
1 still 
f our 
ately, 
n the 
grow 
, & 
tims, 
, OU 
sins 


ribute 
riests, 
ctims 
- cost 








THE HOLY HOUR 257 


of personal sacrifice. The wheat, however rich, ripe and beautiful, 
must be ground and cleansed in mill and sieve, ere serving as fit 
matter for the holy Sacrifice; and the juice of the grape, has to be 
pressed and filtered, before being poured into the chalice of the 
Lord. So must we, in a measure, in order to stand as worthy 
victims beside the Lamb of God, be slain for our sins. 

Let us resolve, therefore, to mold our bodies, and train our minds 
by self-denial and daily carrying our cross, into fit victims of the 
life sacrifice required of us. As we have seen, death by sacrifice 
is the gate of life. The Victim of Calvary is He, “the Lamb, that 
reigneth and ruleth, for ever more.” The devotion of the holy 
Hour is not meditation of our Lord, triumphant in heaven, but 
agonizing in the garden. In the words of St. Paul, therefore, 
“I beseech you by the mercy of God, that you present your bodies 


- a living sacrifice, holy, pleasing unto God, your reasonable service” 


(Rom. xii, 1). 





FourtH SuNDAY AFTER EPIPHANY 


Curist, Our CHIEF PRIEST IN THE Mass 


“Then rising up, He commanded the winds, and the sea, and there came 
a great calm.”—Gospel of day. 


We sail over the sea of life in a storm-tossed ship, the bark of 
Peter, but we have Christ, “the Captain of our Salvation,” amongst 
us. “Fear not, you carry Cesar,” was said to some mariners of old ; 
but why should we be “fearful and of little faith,” since we carry 
Christ and His Vicar. Though our silent Lord seems to sleep in 
His tabernacle, yet we know that He watches over us, and in due 
time will lull the threatening storm, for it is not Czsar, but Christ 
whom “winds and waves obey.” 

We rightly put our trust in God, the controller of events, “the 
Lord of life and death,” and yet how fearfully dependent we are 
on His creatures. Through them He guides and rules us. The 
snapping of a link, in the endless chain of causes between God and 
us, would hurl us into the abyss of death. No ship at sea is more 
dependent on its captain than we on our fellow creatures in the 
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great ship called the “Earth.” Under God they hold the keys of 
life and death in our regard. And this is true not only for the life of 
the perishable body, but for that of the undying soul. In this fife 
creatures feed, clothe, heal and rule us—minister, in fact, to all oy 
material needs. So in the spiritual order our soul’s needs an 
wants are provided for by God through our fellow-man. Hence 
at all times religion, the soul’s most crying need, has had a prieg. 
hood, or some public ministry equivalent to a priesthood, to minis. 
ter to us herein. “Let no priest come between our souls and God’ 
is a senseless cry. Hosts of creatures do actually come between our 
souls and God, for good or for evil, just as they come between 
our bodies and God. To tell people to go straight to God, and to 
Him only, in their spiritual wants, is like telling children to x 
straight to God for their meals and their lessons. There is a long 
chain of mediators, or helpers, between God and us. Christ Him. 
self, our great “Mediator with the Father,” is, in His human nature, 
a creature. 

I. The main rite of public and external worship is Sacrifice; 
and priests have been ever chosen to enact this rite. Priest, altar and 
sacrifice are, therefore, correlative and connotative terms. They 
imply one another. “Every priest taken from among men is or- 
dained for men in the things that appertain to God, that he may 
offer up gifts and sacrifices for sins” (Heb. v, 1), says St. Paul. 

As our Lord is our first Mediator, so He is in the holy Sacrifice 
of the Mass our chief Priest. We have already seen how He is the 
Victim of the holy Sacrifice; to-day we shall dwell on His being 
its chief offerer or priest as well. ; 

On the altar of the Cross He was priest and victim, and is such 
likewise in the Mass. The Mass is a great drama, in which the 
priest you see, though truly a priest, yet merely represents our 
Lord; and utters and performs not his own words and actions, but 
those of Christ. He uses the first, not the third, person. He says, 
“This is my body,” “This is my blood.” He thus personates and 
voices Christ. Hence, once on the altar, the celebrant or officiating 
priest, whatever he may be personally, is yet, representatively, 
everything. All bow and yield precedence to him. Bishops and 
prelates and civil officials, if in the sanctuary, take rank after, not 
before, him. And why? Because he is the organ, and instrument, 
and mouthpiece of Christ, our High Priest. Christ our Lord offers 
up holy Mass through him. Hence, the tremendous dignity and 
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responsibility of the priest, though only secondary and ministerial. 
The Mass is always a “clean and holy” Sacrifice, ever a gift or 
offering agreeable and acceptable to God. It can never be debased 
or degraded by unworthy ministers or low surroundings. It is be- 
yond the reach of man’s frailty, malice or unworthiness. Like the 
gun, it is ever shining, though darkness and cloud may hinder our 
view of it; for Christ, who first offered it at the Last Supper and 
on the Cross, is still both its priest and victim. Visibly offered 
at every hour of the day and night by many’ human hands, it is, 
notwithstanding, the “clean oblation,” of our one, invisible High 
Priest, who is “with us all days, even to the end of the world.” 
Just as in the Church at large, the Pope is the visible head under 
Christ, its invisible head; so at holy Mass, your pastor is but the 
ministerial and visible priest under Christ, the primary and invisible. 
We have still, “therefore, even on earth, a great high priest that 
hath passed into the heavens, Jesus, the Son of God.” In His 
glorified state, He is our mediator and advocate with the Father; 
and in His sacramental state, our priest and advocate also an earth. 
During holy Mass, the priest, so to say, divests himself of his own 
personality and puts on that of Christ. He becomes our Lord rep- 
resentatively, using Christ’s own words; but the power and the will 
behind these words are those of Christ-God. 

II. Many see no signs of a priesthood in the Christ of the Gos- 
pels at all; merely a “preacher and doer of the word,” one “power- 
ful in work and word,” and no more. Now I ask who said Mass, 
i, @., who consecrated or sacrificed at the Last Supper? Who 
offered to God the sacrifice of the Cross on Calvary? Not cer- 
tainly the Centurion and his soldiers who saw in Christ an ordi- 
nary criminal. None other than He, of whom holy David said in 
the great messianic psalm: “The Lord hath sworn and He will not 
repent, Thou art a priest forever according to the order of 
Melchisedec” (Ps. cix, 4), who, as we know, was “a priest of the 
most high God,” and offered, sacrificed and distributed bread and 
wine (Gen. xiv, 18). Christ was born a priest and a victim to 
undo sin by the Sacrifice of Himself, and this work He still carries 
on in holy Mass. “All power was given Him in heaven and on 
earth,” including, of course, that of supreme priesthood or media- 
torship. The infinite wrong of sin could only be undone by a 
sacrifice wherein priest and victim are of infinite worth. Thus, 
He alone was competent to discharge our debt. Man in nature, 











260 THE HOMILETIC MONTHLY 


God in person, and one of our race, He became, and still remains 
our priest and victim in the one true abiding Sacrifice. Herein lie 
the value and grandeur of the Mass. The gift and the giver, tt 
priest and the victim, are divine. “France is surely worth a Mass,” 
Henry of Navarre is reported to have said on his conversion ty 
Catholicism. In truth, the whole world, the boundless universe, jg 
not worth a Mass. The world is of finite value, the worth of th 
Mass is infinite. The value of the one is measured by time an 
creatures, that of the other by eternity and God. 

How much more attentively, reverently and devoutly, then, shoul 
we hear holy Mass, if only we could keep in mind that our Lor 
Himself is chief priest and offerer. He stands at the altar betwea 
God and us; He offers His own adorable Body and Blood, as on the 
Cross, for our sins. Those sins, as far as could be, He made His 
own, for they were the sins of the race to which He belonged, an( 
of which He became and remains the representative and high priest 
He thus continues daily His sublime office of priest in the hol 
Mass. He it is who calls and makes other men His brethren, 
priests, and through them, as His organs and instruments, exercises 
His divine priesthood. Their priesthood overflows from Him. 

Owing to the royalty of Christ, the new Adam, head of mankind, 
we are said to belong to a kingly race, so do we also, through His 
priesthood, belong to a “priestly race.” He represents us and 
offers sacrifice in our name. We, too, have, like priests, in a mar 
ner, to offer gifts and sacrifices. God asks our hearts, but they 
must, in view of our sins, be “humble and contrite.” This gift “He 
will never despise.” Let us then offer this great inner sacrifice in 
union with the great external Sacrifice of Christ, our high priest 
We must join Him, be one with Him, in His offering. As we 
spend the holy hour in His presence, and reflect on Him agonizing 
in the garden, we shall learn what it cost Him to be our high priest. 
Let us be generous and grateful, offer up our whole being in sacri- 
fice; then, will the priesthood of Christ become to us a source of 
grace and life. 





CONFERENCES FOR BOYS 


BY THE REV. R. KUEHNEL 
III. MontHty ComMUNION 


My dear boys: It has often seemed strange to me to think of the 
eamestness of boys during the instructions preceding their first 
holy Communion, to think of how they were impressed with the 
solemn and consoling truths concerning the most holy Eucharist, 
and to compare this zeal and good-will with their conduct of a few 
months later on. 

Indeed, does it not seem strange to you that, in spite of all the 
instructions you have received a few months ago, you are to receive 
another instruction upon the very same sacred subject! 

To refresh your memory, I will, with the aid of examples and 
comparisons, try to recall to your mind the pious sentiments and 
the earnest resolutions you had formed when, for the first time in 
your life, you received the’ Bread of angels. 

At times you may have remarked how much more you eat than 
grown people. A healthy boy will eat more than many a grown-up 
man. Many a man does not eat as much—and he is older, taller, 
stronger and more able to work than you. Still your intense 
hmnger is no mystery. Everybody knows you are growing. In- 
deed, your growth would receive a setback, you might even get sick, 
if your food were not as good and plentiful as you need. 

Now, what food is for the body, holy Communion is for the soul. 
As the well-being, strength and growth of the body depends upon 
the quality and quantity of food you take, so the soul depends for 
her growth and strength of grace upon her food—holy Commun- 
ion. Every one of us desires to gain and maintain strength and 
health of body. Should we think less of our soul? Should we per- 
mit our soul to hunger and thirst for holy Communion while we 
spare no efforts to keep our bodies well fed? In their development, 
body and soul should keep step. There is but one difference. In 
course of time our bodies will cease to grow; a few years more 
and our strength will leave us; our senses of sight or hearing will 
gtow poorer, sickness will weaken the frame—until death lays his 
bony finger upon our hearts. The soul, however, being immortal, 
knows no old age. Therefore, the soul goes on growing 
in grace and virtue before God and man. Therefore, too, the soul 
must ever be nourished with at least the same care and diligence 
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you exercise in promoting the growth and strength of your youth. 
ful bodies. 

From what has been said you will readily understand how natural 
it is for a pious boy to grow in grace, whilst another boy who goes 
to receive holy Communion “when he feels like it”’—which mean; 
once or twice a year—may live in sin for months and months 
without the least remorse. The one boy obeys conscience, the other 
does not. 

To emphasize the necessity of monthly Communion we will now 
look into some of the effects resulting from it. 

Taking for granted that the boy prepares himself properly for 
holy Communion and that he does not neglect to make a fitting 
thanksgiving, the first effect will be an increase of sanctifying grace, 
This means that, every time the boy of the sodality approaches the 
holy table, he becomes more precious, more lovable and holy in 
the sight of the heavenly Father. God will much sooner hear the 
prayers of such a saintly boy than those of another boy who cares 
little whether he pleases or offends God. To the saintly boy God 
will grant more blessings, more favors, more graces, because He 
loves him more. Even, if in an unguarded moment, this zealous 
boy should have the misfortune of committing a mortal sin, it is 
not he who will remain in it for months and months. He wil 
return to the heavenly Father long before the prodigal son can 
make up his mind to ask pardon. He will go to Confession as soon 
as possible. And only the angels now know how God will reward 
that one Confession and holy Communion. Only God knows the 
zeal, humility and sorrow of that boy. And be sure, He will not 
forget to reward it. 

There is one certain story the priest hears in the confessional 
more than any other. It is this: ‘Father, I got into a bad habit 
and I don’t know how to quit it. I try and try, but I cannot let go.’ 
If this same boy would say: “I don’t want to quit this bad habit,’ 
he would not be telling a lie. There is one remedy for every bad 
habit. It is the only remedy we have, frequent holy Communion! 
In virtue of it the very inclination to evil will be lessened. A boy 
who receives holy Communion frequently will not snap at every 
sinful thought the devil baits for him. The saintly boy. will weigh 
his thoughts, words and deeds, think them over seriously and, 
usually, see them in their true light. Frequent holy Communion 
will make him “walk with God.” The saintly boy will recall the 
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presence of God for each good work he should perform and each 
sinful act he should avoid. 

No sooner does the snow melt away than you see the first green 
blade of grass. A few days more, and you see the first little flowers 
of spring stretching their little heads over the dead leaves of a 
bygone year. As soon as frequent holy Communion begins to melt 
the snow of evil inclination the first little flowers of virtue begin to 
blossom. At first, these virtues, like the flowers of early spring, 
are small and delicate. But, as the sun of grace shines more and 
more abundantly into our hearts, there grow up loftier virtues just 
as the summer sun produces the grandest flowers. 

Besides promoting in us a growth of virtues, holy Communion 
produces still another effect upon our bodies, unworthy though we 
be. Our divine Saviour has promised that He will awaken from 
their last sleep those who receive Him in holy Communion. They 
will arise gloriously from death even as He arose gloriously from 
the grave that first memorable Easter morning. Through holy 
Communion our divine Saviour plants in our body the germ of 
immortality. It is true, we will die. Our body will have to pay the 
penalty of sin by returning to earth from which it was made. 
Nevertheless, this body of ours will arise better, stronger and more 
beautiful than it ever was, never to die again, if we have passed 
from this life in the love and grace of God. 

All these wonderful benefits ought really to make us go and 
receive holy Communion every day. And yet some must be admon- 
ished and coaxed and encouraged and even scolded to approach the 
altar railing more than once a year! 

Something must be wrong with our minds when we can deliber- 
ately think of all these reasons for frequent holy Communion with- 
out acting upon them. 

Unfortunately, there are boys thinking that all these instructions 
coming from the pulpit are, to say the least, overdrawn. Just be- 
cause God does not punish every sinner at the moment of sin some 
people think sin is not so bad after all. God would be perfectly 
within His rights were He to send fire and brimstone upon every 
wicked city as He did upon Sodom and Gomorrah; would be 
perfectly within His rights were He to punish the sinful world as 
He did at the time of the deluge; would be perfectly within His 
tights were He to punish us after our first mortal sin, even as He 
punished the fallen angels; but how unfortunate would we, poor 
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sinners, be unless He tempered justice with mercy? What time 
or chance would we have for repentance or conversion unless God 
showed patience and mercy? Is it not mean and small of yg 
to make use of this very mercy and patience of God to add sing 
upon sins? To live in mortal sins for months and months means 
nothing else than daring God to do His worst. 

There are other boys, not quite as reckless as those we have 
spoken of, who, for a time, continue in the practices of the sodality 
-with not other purpose in view than of placing their parents and 
priest under some kind of obligation for being so tremendously 
good. In course of time, getting older and bolder and apparently 
more independent, they drift with the rest and it becomes a most 
distressing problem to induce them to receive the Sacraments at all, 

If you reason a little, you will discover that such conduct is 
utterly wrong. Your parents as well as your priest only comply 
with their duty in telling you what is right and wrong. Here their 
duty stops and your duty begins. Of course, it will be a source 
of joy and consolation to your good parents and myself, your priest, 
when we see that our words of advice have taken root and brought 
forth fruit a hundred-fold. But, remember, neither your parents 
nor your priest will suffer for your folly so long as they have dis- 
charged their duty of instructing you. You know the holy will of 
God. It is a question of life and death for you; heaven or hell 
depends upon the choice you make. The advantage and favor, then, 
is all on your side. 

Will these reasons be strong enough to confirm you in the resolu- 
tion of receiving holy Communion every month? There is another 
reason! Have you ever thought of death? As we live, so we die! 
I have seen many die, but I never saw one die unhappily who had 
received holy Communion frequently. 

Of the number that is gathered here to-day, it is safe to say that 
fully a third, if not more, will die suddenly. Do you know what 
that means? There will be about sixty of us, if not more, who 
will pass from this world without a sign of warning; not a touch 
of sickness will give us a hint that the end is near. Sixty of us will 
die without, perhaps, enough time to make an act of contrition. Ask 
yourself: “Would I want to die this very moment?” If for some 
reason or other you have to say “No,” take this as a warning. 
You might not want to die when die you must. You may want to 
go to Confession. Do that now! Who knows— it may be too 
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late even to-morrow! Would you like to die suddenly after having 
stayed away from the Sacraments for ten or twelve months? 
Certainly not! But, for all you or I know, you may be one of the 
sixty who will die without a moment of warning. Therefore, be 
prepared. 

Imagine an accident in your shop or factory. Several men are 
killed on the spot. Two men you know lie side by side—dead. 
You knew them both. One of them had not gone to Confession for 
ayear. You saw him in church very seldom. The other dead man 
had received holy Communion only the Sunday before and, apart 
from the failings and frailties to which each one of us is subject, 
you could hardly point to a single serious fault in his life. In 
whose place would you wish to be, if it had been your turn to die? 

It will not take you long to decide. You would desire to be in 
the place of him who had received holy Communion only a few 
days before. 

Because God has hidden from us the time and place of death it 
is necessary for us to be prepared at all times to meet Him. With 
this constant danger of death before our eyes, is it asking too much 
to ask you to receive holy Communion at least once a month? Think 
this over ! 














OUTLINES FOR CONFERENCES TO 
YOUNG WOMEN 


III. We Must ConQuer THE UNDUE IMPULSE TO Be Active. 


In general, one finds among devout persons a too great activity, 
They ought to strive to overcome this, to control it. This modera. 
tion consists in postponing our acts and controlling the interior 
impulse thereto by the thought of God. 

Upon what occasions should this activity be moderated? Ask 
God to inspire you on this point. Abandon yourself utterly to the 
guidance of His spirit. Immoderate activity is the ruin of the sous 
health. We may on the one hand be pious ; but on the other, lacking 
proper foundation for our piety. 

In order by degrees to master this inordinate activity, we should 
talk little, and speak in brief simple words, seeking to know less 
and allowing ourselves to be lead by the Divine spirit. An author 
has rightly said that perfection does not so much consist in many 
works as in resigning oneself to the guidance of the Divine Spirit 
in the controlling of one’s thoughts, one’s desires, one’s actions, 

For instance, you have occasion in company to relate something, 
and could do so in a way that would assure your self love a flatter. 
ing recognition—It is well to wait awhile, collect one’s thoughts 
and then to speak in as simple a manner as possible. 

If an over-great activity is not moderated by the habit of acting 
in the prudence of God, progress in the spiritual order will be de- 
layed or prevented. 
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NEW DECREES AND DECISIONS OF THE HOLY FATHER 


AND THE ROMAN CONGREGATIONS 


From the Acts of the Holy See. 


Franciscans are in future to add to the litany of the 
Blessed Virgin the invocation Regina Ordinis Minorum, 
ora pro nobis. This holds good even for tertiaries. 


Decree on Study in the Novitiate. 


To try the spirit and gradually imbue it with religious 
perfection the Novitiate has been instituted and is, there- 
fore, passed entirely, for at least a year, in spiritual exer- 
cises under a master. 

But since experience shows that the mind, especially of 
young people, is wearied by constant offices of devotion, 
however well they may be varied, and that the will as a 
rule becomes less intent when applied to continuous acts 
of religion throughout the day, and as a moderate appli- 
cation to study during the Novitiate may prove of no small 
utility to the Novices by preventing them from unlearning 
what they have learned and enabling them to show the 
talent, fitness, and diligence with which they are endowed ; 
the sacred Congregation of Religious, in a Plenary As- 
sembly of the Most Eminent Fathers held in the Vatican 
on August 26, 1910, decided that the following points are 
to be carefully observed by the different religious orders 
and congregations. 


I. The Novices shall dedicate one hour, privately, to 
study every day except feast-days. 


II. The studies shall be under the direction of the Master 
or Vice-Master of Novices, who must possess the knowl- 
edge necessary for this office, or, better still, under one of 
the Professors of Humanities who live in the house or 
close to it. It shall be the care of these, for one hour, not 
oftener than three times a week, in addition to the hour 
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to be devoted privately to study by the Novices, to as. 
semble the Novices as in class and instruct them, or a 
least examine them, in the progress they have made, 


III. Although this is not to be considered as a real 
school, still it is not to be regarded as a mere exercise of 
mortification. Let it be so ordered, therefore, that the 
Novices apply themselves to it with all diligence and de. 
rive real fruit from it; hence, the Masters are to regulate 
the studies by a good method, form a judgment as to the 
talent and industry of each Novice, and promote their 
progress. The kind of study must respond to the charac. 
ter of each Order or Congregation. The study of the 
native language and, for Novices destined for Sacred 
Orders, Latin and Greek, is recommended, either by te- 
peating what the Novices have already learned, especially 
grammar, or by the reading of those Holy Fathers and 
ancient ecclesiastical writers who are known to have ex- 
celled also in literature; as, for example, St. Ambrose, St. 
Augustine, St. Jerome, Lactantius, St. John Chrysostom, 
Eusebius and the like; so also of the Gospel of St. Luke 
and the Acts of the Apostles in Greek. 

Written exercises, also, such as extemporary compos- 
tions and examples, may be employed with great profit; 
and these, whether composed in the vernacular or in 
Latin, might with great advantage be read or recited 
from memory by the Novices from a pulpit in order to 
improve their pronunciation and enable them to acquire 
some skill in public speaking. It will be well also if the 
Novices in their conversation with one another sometimes 
use Latin instead of the vernacular, and now and then de- 
liver brief sermons or hold catechetical instructions in this 
tongue before the members of the community. 


IV. The person who presides over the school is to note 
in writing the diligence and progress of each Novice and 
send a written account of this to the Superior General or 
the Provincial, to be added to the other information furn- 
ished, before the Novices at the termination of the Noviti- 
ate are admitted to the profession of vows. 

All this Our Most Holy Lord Pope Pius X. was pleased 
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to confirm, on the report of the undersigned Under-Secre- 
tary on August 27, 1910. Ali things to the contrary, even 
those calling for special mention, notwithstanding. 


Congregation of Rites 

Has decided that the custom of having two patrini (lay) 
serve the water at the Lavabo of a new priest’s first Mass 
can be tolerated. 

The custom permitting the new priest to receive the 
blessing of his parents immediately after the first Mass, 
while still vested and before leaving the sanctuary, is to be 
abolished. The blessing may be given in the sacristy after 
the priest has unvested. The benediction given when holy 
Communion is distributed extra missam is not to be 
omitted ; even the communicants receive the usual blessing 
before the last gospel. 

The custom is to be tolerated of giving benediction of 
the Blessed Sacrament (after a procession) at the door 
of the church, when for any reason the crowd can not 
enter the church and would thus be deprived of benedic- 
tion at the regular time. 


From the Holy Office. 


The following works are condemned and placed on the 
Index: 

(a) Rivista Storico-critica delle Scienze Teologiche— 
Pubblicazione mensile. Roma. 

(b) Libros Collectionis “Manuali di Scienze Religiose” 
hucusque editos, scilicet : 

1. Alfonso Manaresi—L’impero Romano e il Cris- 
tianesimo nei primi tre secoli—Vol. I. Da Nerone a Com- 
modo. Roma, 19I0. 

2. Ernesto Buonaiuti—Saggi di Filologia e Storia del 
Nuovo Testamento. Roma, IgIo. 

3. Francesco Mari—Il Quarto Vangelo. Roma, I9gIOo. 


From the Congregation of the Religious. 


Two priests are to accompany the bishop (or his repre- 
sentative) at the election of superioresses of nuns. 
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POWER OF THE STATE TO MAKE DIRIMENT 
IMPEDIMENTS 


A man named John, married a woman named Dora. Both were 
unbaptized at the time of their marriage. Besides, they were first 
cousins, and their marriage was against the law of the State where 
it took place. The laws of that State declare the marriages of first 
cousins null and void. In the course of time John and Dora 
separated and John took up with a Catholic woman whom he 
promised to marry as soon as he procured a divorce from Dora, 
The divorce has since been granted and the Catholic woman now 
desires to be married to John by a Catholic priest. Would it be 
lawful for a priest to marry them? 

Answer.—tThe first question which this case raises, is: Were 
John and Dora validly married before God, although the State 
declared their marriage null and void, ab initio, because they were 
first cousins? In other words, have the civil authorities power to 
make diriment impediments which will nullify, in foro conscientiae, 
marriages of the unbaptized? This is the first question that must 
be decided, before there can be any question of John marrying any- 
body, until Dora dies. 

The Catholic Church teaches that the State has no jurisdiction 
over the marriage of the baptized, quoad vinculum conjugale. The 
marriage contract of the baptized is a Sacrament, and as such has 
been committed by Christ to the care of His Church. Only the 
Church can legislate validly concerning the marriage bond of 
baptized persons. 

The State may make laws affecting the civil effects of marriage 
in the case of baptized persons. The State can create civil disabilt- 
ties to be incurred by baptized persons for the non-observance of 
certain legal formalities in contracting marriage. But the State 
has no power whatsoever over the marriage bond, conjugale vincw- 
lum, of baptized persons. Only the Church can make laws that 
affect the marriage bond, or vinculum, of the baptized. This has 
always been the teaching of the Catholic Church. 
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But now the question arises, by what laws are the marriages of 
the unbaptized to be governed? For it is just as important that 
the marriages of the unbaptized should be governed by law, as it 
is that the marriages of the baptized should be so governed. Now 
the Church has no jurisdiction over the unbaptized. “Quid enim 
wiki de tis qui foris sunt, judicare,” says St. Paul (I. Cor. v, 12). 
Of course the marriages of unbaptized, as well as the marriages 
of the baptized, are subject to the divine and the natural laws. But 
if the divine and the natural laws are not adequate for the regu- 
lating and controlling of marriage among baptized persons, how 
can they suffice for regulating and controlling the marriages of the 
unbaptized. The Church, herself, acknowledges the insufficiency 
of the divine and natural law in the matter of marriage between 
baptized persons, by creating many diriment impediments over and 
above those arising from the divine and natural law. And in so 
doing the Church acts wisely and for the best interests of human 
society. It is of the highest importance to society, for instance, 
that certain marriages should be declared not only unlawful, but 
also null and void from their inception. Such are, for instance, 
marriages without any legal or public formalities, marriages 
between very near blood relations, marriages between children, 
marriages procured through grave threats and fear. Such mar- 
rages, as a rule, are very harmful to society and are rightly pro- 
hibited under pain of being null and void. The impediments placed 
in the way of such marriages are not found either in the divine or 
natural law. They are the creation of the Church, for the protec- 
tion of society. And it must be admitted that the Church in making 
them consulted the gravest interests of human society, because they 
are absolutely necessary for its welfare. 

But now, we ask, is it not equally necessary that the marriages 
of the unbaptized should be controlled in the same manner for the 
same good ends? Is it not equally harmful to society for near blood 
relations to intermarry, whether they be baptized or unbaptized? 
Is it not equally harmful to society for children to marry or for 
public formalities to be omitted, whether the parties be baptized 
or unbaptized? And more especially in our own time, when 
the number of the unbaptized is increasing every day. But what 
authority can control the marriages of the unbaptized? Certainly 
not the Catholic Church. She has always disclaimed any jurisdic- 
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tion over the unbaptized. If, therefore, the civil State has no 
jurisdiction, quoad vinculum conjugale, over the marriages of the 
unbaptized, there is no authority on earth that has jurisdiction over 
them. But to admit this would be equivalent to admitting tha 
almighty God had not made sufficient provision for the good and 
adequate government of society. As this cannot be admitted, we 
are forced to the conclusion that the civil authorities have received 
from almighty God ample jurisdiction to regulate and control the 
marriages of the unbaptized, quoad vinculum, just as the Catholic 
Church has received adequate jurisdiction in the case of the bap- 
tized. The exercise of this power by the State must not be ip 
contravention of the divine or natural law, nor against the dictates 
of reason. 

This is one of the reasons why a great many modern theologians 
and canonists concede to the State the power to make diriment 
impediments nullifying, in foro conscientiae, the marriages of the 
unbaptized ; the necessity on the one hand, of controlling and regu. 
lating the marriages of the unbaptized for the protection of society, 
by more ample legislation than is contained in the divine and 
natural law, and the absence, on the other hand, of any authority 
competent to make such legislation, unless it be conceded that the 
civil State be such competent authority. 

Among the theologians who take this view of the matter are St. 
Thomas, Lessius, Schmalzgruber, Gasparri, D’Annibale, Cavagnis, 
Ballerini, Konings, Lehmkuhl and a host of others. Thus, for in- 
stance, Cardinal Gasparri considers this opinion not only very 
probable, but even certain: “Quam sententiam probabiliorem, imo 
certam habemus, praesertim auctoritate sacrarum congregationum 
Romanarum’” (de Mat i, 282). 

The constant and uniform practice of the Congregation of the 
Council, as well as of the Propaganda Fide, in deciding marriage 
cases among the peoples of the Far East, has always proceeded on 
the assumption that the State possesses legitimate authority to make 
diriment impediments in the case of marriage of its unbaptized 
citizens. In 1854 the following dubiuwm was proposed to the Con- 
gregation of the Council by the Vicar Apostolic of Yun-nan in 
China: It often happens in these parts, says the Vicar, that a 
younger brother marries the widow of his older brother, deceased, 
and afterwards becomes a Catholic. It is very difficult to separate 
them, both on account of the children born to them and the danger 
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of turning them away from the faith. Yet such marriages seem 
to be invalid, because they are forbidden under severe penalties 
by the civil law, even under pain of death. Now, after their bap- 
tism, will it not suffice, for the revalidation of such marriages, that 
the parties to them renew their consent? 

To this the Congregation of the Council answered, September 20, 
1854, as follows: 

“Praevia dispensatione disparitatis cultus, et primi affinitatis 
gradus per facultates, quibus missionari gaudent, consensum esse 
renovandum.” 

This answer supposes that the civil impediment, forbidding such 
marriages, did, in fact, render the marriage, from its inception, 
null and void. 

The Propaganda, in 1631, sent instructions to the missionaries 
in the Far East concerning polygamist converts. Any polygamist 
who, with all his wives, shall be converted and baptized, must put 
away all his wives except the first one, quae sola est vera uxor, st 
in illius matrimonio nullum intervenit impedimentum juris naturalis 
vel positivi conditi ab corum principe.” 

It may be said, therefore, that it is practically certain, as Car- 
dinal Gasparri maintains, that the State does enjoy the power to 
make diriment impediments, nullifying in conscience the marriage 
of the unbaptized, provided such impediments are not against the 
divine or natural laws and are reasonable for the promotion of the 
public welfare. 

The second question raised by this case is: Did the Catholic 
woman incur the impedimentum criminis by agreeing to cohabit 
with John, under a promise of marriage, when she knew that John 
had a wife living? She did not. In the first place, it is practically 
certain that John did not have a wife living, since his marriage 
to Dora was rendered invalid by the civil law. But suppose that 
John’s marriage to Dora is doubtful. Even in that case it is 
doubtful whether one incurs the impedimentum criminis if 
one is ignorant of its existence. This impediment differs from 
all other ecclesiastical impediments in that ignorance probably ex- 
cuses from it, while ignorance does not save one from incurring 
the others. It is very probable that the Church intends this par- 
ticular impediment in the nature of a punishment, poenae vindica- 
tivae extraordinariae. Ignorance, however, always saves one from 
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incurring extraordinary penalties. This is the view of a great 
many theologians and canonists. 

A dispensation, however, super impedimento criminis adulteri; 
might be procured, ad cautelam; and, of course, a dispensation 
from the diriment impediment disparttatis cultus. 





